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INTRODUCTION. 





VERY theory, whether ancient or mod- 
ern, that denies the necessity of the suf- 
ferings, death, and resurrection of our Lord 
Jesus Christ in order to man’s ultimate salva- 
tion from sin and its consequences, is engaged, 
in the battle of Calvary, against Jesus of 
Nazareth. There have been, and are, many 
such theories in the world. Among them, 
when closely analyzed, may be ranked Modern 
Universalism. 
Its cognate theories contain the inhering 
principle, or central idea, that the human soul, 
simply by virtue of its own reason and other 


inherent powers, is capable of reaching its 


highest destination. While we have briefly 
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noticed the character of other systems which 
antagonize Jesus and his teaching, the follow- 
ing pages are devoted to the examination and 
refutation of the old and modern theories of 
Universalism in the light of reason and rev- 
elation. Among the many dangerous forms 
of skepticism and infidelity which are present- | 
ing themselves in this age of bold specula- 
tions and pre-eminent peril, and causing thou- 
sands to diverge from their Christian faith, 
none are so dangerously deceptive as is that 
of Universalism, especially in its modern form. 
It is so because of its greater resemblance to 
truth. In its utterances it closely resembles 
Evangelicalism. If it attacked the character 
of Jesus, as did Tom-Paineism ; or if, like the 
more modern and popular systems of infidel- 
ity denominated Positivism and Rationalism, 
it denied that there was any thing miraculous 
or supernatural in the life of Christ,—then it 
‘ would not be so perilous. But this it does 
not do It assigns to him the sublimest and 
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most beautiful character, believes that he 
wrought miracles, hails him as the Divine Son 
of God, and exults in him as the Savior of 
the whole human family. And yet, when it is 
closely analyzed, carefully investigated in the 
light of reason and revelation, it is evident 
that it intrinsically and logically denies the 
essentiality of Christ’s sacrificial atonement 
in order to man’s final salvation from sin and 
its consequences, and thus essentially ranges 
itself against Jesus of Nazareth. 

This system has its able advocates and its 
subtile arguments. It is infusing itself into 
the minds of multitudes; breathing through 
much of the literature of the times; leading 
many to dangerous grounds of repose, and 
causing them to neglect a good and a pure 
life. There are thousands of honest-hearted 
men and women who are oscillating between 
the doctrine of eternal punishment and that 
of the final salvation of all men. With their 
present light upon this subject, they are unable 
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to reconcile the doctrine of endless suffering 
with the character and attributes of God, and 
they are equally unable to find the doctrine 
of the inevitable salvation of all men taught 
in the sacred Scriptures. We can not be 
indifferent to their questionings. They are 
interested in the most absorbing problem that 
ever came within the wide range of human 
thought. Indeed, the question, What is to be 
the final destiny of man? presses irresistibly 
on the human mind, and to it our reason can 
not help asking a reasonable and Scriptural 
answer. We should endeavor to meet this 
demand, and lead those doubting ones to the 
solid rock of Bible truth. Believing the 
theory of Universalism to be pregnant with 
fallacious and dangerous consequences, we felt 
that, as a public defender of Christian truth, 
we were under the most sacred and imperative 
obligation, so far as we had ability, to give it 
a logical and Scriptural resistance. There 


never was a time when God’s ministers were 
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required to stand more firmly for an inspired 
Bible, and for the doctrines of the sacrificial 
atonement, regeneration, and a holy life, than 
now; and never were they under greater 
obligation to meet with unfaltering step every 
form of infidelity and skepticism. Like the 
fabled serpent of Peloponnesus, which, when 
one of its many heads was cut off, shot forth 
another in its stead, so the monster infidelity, 
when met and crushed in one of its forms, 
presents in the place thereof still another 
phase. Each one of these must be met, and 
met promptly. God requires this of his min- 
isters and his people. 
“ The grave’s dark portal 
Soon shuts this world of shadows from the view ; 


Then shall we grasp realities immortal, 
_ If to the truth within us we are true.” 


We did not commence the preparation of 
this work without imploring Divine guidance 
that we might be successful in vindicating 


great anchor-truths, as well as in opposing 
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what we regarded as great and perilous error. 
To what degree we have succeeded in this, 
must be left to the judgment of the reader. 

We now submit this little volume, with all 
its imperfections, to the public, trusting that 
it may contribute something toward a clearer 
understanding of the essential character of the 
system with which it deals, as well as toward 
the greater triumph of our evangelical faith 
over a seductive heresy. 

“Get the truth once uttered, and it is like 
A star new-born, that drops into its place, 


And which, once circling in its placid round, 
Not all the tumult of the earth can shake.” 
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CHAPTER I. 


PERSONAL HISTORY—THE AUTHOR’S ADOPTION AND 
RENUNCIATION OF MODERN UNIVERSALISM. 


EFORE proceeding to the discussion be- 

fore us, the author deems it proper to 

give a brief history of his adoption and renun- 

ciation of modern Universalism, and of his 

joyous feelings on re-entering the Church of 
his early choice. 

A few years ago I began the investigation 
of the doctrine of the ultimate triumph of 
good over evil, and the final holiness and hap- 
piness of all men, and, after what I then re- 


garded as a careful examination of this theory, 
15 
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on rational and Scriptural grounds, I embraced 
it. At that time I was a member of the South- 
eastern Indiana Conference of the Methodist 
Episcopal Church, and was stationed at Charles- 
town, Indiana. | 

Believing, as I then did and as I now do, 
that whenever a minister of the Gospel ceases 
to believe in any of the fundamental tenets or 
articles of faith held by the religious body 
with which he stands connected, and accepts 
as true any doctrine or doctrines held by his 
Church to be false or heretical, it is his duty 
to make known the fact, and at once dissolve 
his relation, I acted accordingly upon this 
conviction of duty. 

Knowing that my newly adopted view pre- 
cluded me, theologically, from all orthodox 
Churches, I looked to the Universalist denomi- 
nation as my future ecclesiastical home. I 
soon received a call to the pastorate of the 
First Universalist Church of Mount Pleasant, 
Iowa, which I accepted, and entered upon my 


UNIVERSALISM EXAMINED. 17 


work, May 1, 1869. I endeavored to preach 
the truth as it is in Christ, constantly present- 
ing him as the only way of salvation, and 
urging the absolute necessity of faith, repent- 
ance, and regeneration, in order to a present 
and future salvation. 

As the year advanced, I read some of the 
ablest theological works published by the 
denomination setting forth its views, and 
heard some of its most intelligent and talented 
ministers preach, and thus became better ac- 
quainted with Universalism as a system, and, 
as such, I was the less able to accept it. 
While I still believed that all men would be 
holy and happy some time in God's great 
eternity, I could not, in the light of Scripture 
teaching, accept the Universalist view in re- 
gard to the resurrection of the dead, nor its 
theory of man’s recovery through Jesus Christ 
our Lord. I could not believe the doctrine 
that Jesus is our Savior simply by virtue 


of his authoritative teachings and glorious 
2 
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example in his life and death. I could see no 
meaning in the types and sacrificial offerings 
of the old dispensation, nor in the numerous 
passages of the New Testament Scriptures in 
reference to Christ giving himself a ransom: 
for us, if he was not our Savior by virtue of 
having done something for us outside of mere 
teaching and example. 

About three months before the close of my 
year’s service, the Church extended to me a 
unanimous call to continue my pastoral rela- 
tion another year, which I did not accept. 

Shortly after this, what was called the “New 
Discussion” grew up among Universalists, 
involving the old Universalist theory that sin 
has its seat in the flesh, and that when the 
flesh fails, sin ends. And just at this time, 
also, a warm and able controversy occurred in 
the leading Universalist journals in regard to 
Dr. Williamson’s book entitled the “ Rudi- 
ments of Theology.” The work was severely 


and ably criticised by a number of the journals 


‘ 
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mentioned. It was regarded by those who 
held to the freedom of ‘the human will, as 
fatalistic in its teachings. This awakened in 
me a desire to give the libertarian and neces- 
sitarian theories a closer examination than I 
had ever done before. As I advanced in this 
investigation, I saw clearly that it really in- 
volved the doctrine of the inevitable salvation 
of all men, and that this doctrine could be 
consistently maintained only on necessitarian 
grounds, But as I could not accept any sys- 
tem of salvation that violates .God’s estab- 
lished methods, or that conflicts with the 
essential nature of man as a free agent, I 
could not accept the doctrine of necessity, and 
hence could not base upon it my belief in the 
salvation of all men. 

The next inquiry with me was: Can the 
doctrine of the inevitable salvation of all men 
be harmonized with, and maintained upon, the 
libertarian theory? 

Admitting the ground that man goes into 
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the future with volitional freedom, with an 
unnecessitated will, I could not affirm the in- 
evitable salvation of all men; for upon this 
hypothesis, it was plain the non-obedience of 
the wicked in the future might: continue for- 
ever, and therefore suffering be eternal. Hence, 
I was compelled, on psychological grounds, to 
abandon the doctrine. This led to a more 
patient and thorough examination of this be- 
lief in the light of Scriptural teaching. I ap- 
proached this second investigation, resolving 
in the depths of my heart, that if truth should 
lead me to new grounds or back to old ones, 
I would tread thereon without the fear of the 
cry of instability or vacillation. I was willing 
to have my opinions yield to truth and sound 
evidence. I felt that no theological belief was 
worth any thing to me unless it rested on the 
foundation of reason and revelation. I prayed 
that the great Author of all power might en- 
large my capacity of thought, and free me 
from the warpage of preconceptions, that I 
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might be able to comprehend still more clearly 
God's teaching touching human destiny. I 
could not find a single passage of Scripture 
which, to my mind, on re-examination, taught 
the certainty of the final salvation of all men, 
or that there is such a thing as repentance 
after death. 

Having arrived at these views, of course I 
could no longer rank myself with Universalists, 
and, therefore, on the 18th May, 1870, I de- 
clined, in writing, the second call to the 
pastorate of the Church I was then serving. 
Shortly after this, I reunited with the Meth- 
odist Episcopal Church. In doing so, I felt I 
was but yielding to an irresistible conviction 
of right and duty. I was aware it would sub- 
ject me to severe censure and criticism, but I 
could not accept any approbation but what 
my conscience could ratify, nor could I con- 
tent myself with a religious faith that I would 
not have my children inherit. 

If I had concealed my real views on the 
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cardinal doctrine of Universalism, continued 
my pastoral relation, received my salary— 
which was liberal—I should thereby have sub- 
merged my manhood, sunk in my own estima- 
tion, and. been unworthy of the confidence of 
any one, But I acted to the contrary. 

This step was taken in full view’ of what 
was to me.a great pecuniary sacrifice. It 
threw me, for five months, with my family, 
without any.remunerative employment. I had 
no fears, however, that I should suffer. The 
path of duty was before me, and that was 
enough. I would have trodden it, even had I 
known it would lead to the deepest vale of 
penury. I felt that the Christian’s foundation 
was so firm and immovable, that the grace of 
God was so abundant and unfailing, that the 
Divine care and guidance were so certain, that 
all fear was excluded, and I could look up into 
the face of the Father, and say, with Cowper: 


“Since the dear hour that brought me to Thy foot, 
And cut up all my follies by the root, 
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I never trusted in an arm but thine, 

Nor hoped but in thy righteousness divine, 
While struggling in the vale of tears below, 
That never failed—nor shall it fail me now.”- 


Iam sorry that I ever let. my metaphysical 
speculations lead me out of the Methodist 
ministry... And yet this whole matter may be 
overruled for my own good and the good of 
others.. I trust I was nota year from home 
without learning many valuable lessons, and 
experiencing much that will be of great service 
to me in coming time. Let a man go out 
among those who undertake to sift the Scrip- 
‘tures of eternal life as they do the teachings 
of men, separating the false from the true, and 
the dross from the metal; let him come in 
contact with almost every phase of Rational- 
ism, and meet the many material forms of 
Unitarianism and Parkerism that exist in this 
country ;"and let him mingle with those who 
deny the sacrificial atonement of our Lord 
Jesus Christ,—and if he be not carried off by 
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such influences, he will more than ever see the 
beauty, the grandeur, the glory, the divinity, 
the eternal excellency of an evangelical faith. 
I never for a moment believed the old theory 
of Universalism, but simply embraced, or 
rather thought I embraced, the doctrine in its 
modern forms. When I entered the Univer- 
salist Church, I carried with me my belief in 
the fall of man as recorded in Genesis, and 
his recovery through the merits of the sacri- 
ficial atonement of our Lord Jesus Christ. I 
carried with me my belief in the doctrine of 
the resurrection of the human body from the 
grave. I never believed that sin and misery 
were self-destructive, and therefore must have 
an end. I never believed that punishment 
was regenerative. I never believed that man’s 
salvation could be the result of the natural 
law of progress ; nor did I ever believe that it 
was an inevitable sequence of the attributes of 
God. I believed that all men would finally 
be holy and happy, but that this would be 
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accomplished in no other way than by faith, 
repentance, and regeneration—all through the 
merits of Christ Jesus, our Lord. 

When I entered the temple of Universalism, 
I thought Christ was its foundation. I bowed 
reverently at its altars, and exulted in the doc- 
trine of the final restitution of all things. 
But it was not until I reached the inner tem- 
ple of this system that I saw its intrinsic_and 
anti-Scriptural character. When I entered 
therein, I gazed around on the beautiful carv- 
ing. I saw the evidences of skillful painters. 
There stood the cross of Calvary, and the 
table of our dying Lord. And there were 
stones marking the resting-places of the sacred 
dead. But when I drew near the gorgeous 
carving, I saw it was the workmanship of 
human hands. When I gazed with clearer 
vision on the painting, it, too, gave evidence of 
-human skill. The cross stood before me, but 
without an expiatory sacrifice—without a ran- 


‘som. The table of communion was only to 
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perpetuate the memory a the great love and 
self-sacrifice of a man who died simply for our 
benefit. And. when I approached its sepul- 
cher and asked, What means this word “ Res- 
urrection” engraved upon this marble? the 
answer came; and, as it came, it fell like the 
cold Alpine winds upon my soul: There is no 
resurrection of the sleeping dust ! 

When I thus openéd my eyes to the intrin- 
sic character of Universalism, I said, in the 
profoudest depths of my soul, I will return to 
the temple of my fathers, and with greater 
devotion than ever will I preach “Jesus and 
the resurrection.” 

I can not describe, nor shall I ever forget, 
the heights of rapture I experienced in re- 
entering the Church of my early choice, and in 
joining my voice again in singing those grand 
old hymns which are so full of divinity and so full 
of Christ ; such as, “ Jesus, lover of my soul ;” 
“ There is a fountain filled with blood ;” “Rock 
of Ages, cleft for me.” O, how my soul was 


UNIVERSALISM EXAMINED. 27 


lifted heavenward! I rejoiced with exceeding 
joy and full of glory. I seemed to stand on the 
summit of a high mountain, overlooking the 
vast plains of immortality watered by the ever- 
flowing stream of life, whose widening and 
deepening flood I followed by an eye of faith, 
until I saw, not only loved ones of my own, 
but all the ransomed host of God, the blood- 
washed throng, quaffing its limpid waters ; 
and my ears were saluted with the melodies of 
the redeemed, and in the depths of my soul I 
joined in the grand and triumphant song of 
the innumerable company, saved, not by the 
law of progress; not by the self-destructive- 
ness of sin; not by mere punishment or pur- 
gatorial fires ; nor yet simply by the teachings 
and example of Jesus; but saved and made 
clean through the atoning blood of the Lamb 
slain from the foundation of the world. 

O, I thank God, from the profoundest depths 
of my soul, that I was led back to the Church 
in which my heart woke into spiritual being, 


é 
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and that I was enabled to say, in the beautiful 
language of Sir William Jones: 


“ Before thy mystic altar, heavenly Truth, 
I kneel in manhood as I knelt in youth ; 
Thus let me kneel, till this dull form decay, 
And life’s last shade be brightened by thy ray.” 
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CHAPTER II. 


THE BATTLE—ITS ORIGIN, NATURE, AND DESIGN, 
AND THE FORCES EMPLOYED. 


SECTION I. 


ITs ORIGIN, NATURE, AND DESIGN. 


HE origin of the “Battle of Calvary” 
. may be traced to the earliest derange- 
ment in the moral world. It is a battle be- 
tween light and darkness, truth and error, 
Christ and his enemies. On the part of In- 
finite Wisdom and Goodness, it is designed to 
subjugate the world to Christ. On the other 
hand, the mighty fallen prince of spiritual 
darkness designs to crush forever the world’s 
Redeemer. It is the battle of the ages— 
the same in all time It may assume new 


aspects; its tactics may change, and new 
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weapons be employed, but the battle is a 
continuity. Whether physical or intellectual 
forces be wielded, it is the same fierce struggle 
against Jesus and his religion. It was inaugu- 
rated, as we have already indicated, in the 
far-off past; it has continued in fierceness to 
the present hour, and will continue until 
Christ shall have put all enemies under his 
feet, and delivered the kingdom into the hands 
of the Father. 

History tells us of great contests between 
mighty nations, such as the Assyrians and 
Chaldeans, Babylonians and Medes, Greeks 
and Persians, and Carthagenians and Romans; 
but no historian ever told of a battle involving 
such momentous interests, or so far-reaching 
in its consequences, as the “ Battle of Calvary.” 
Nor did Homer ever sing of such victories as 
have been, and shall yet be, achieved by the 
Lion of the tribe of Judah. 
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SECTION II, 


THE MATERIAL FORCES EMPLOYED. 


For forty slowly moving centuries | the 
powers of darkness had’ been preparing for 
the contest of Calvary. And now, when the 
ripeness of the time had come, and Bethle- 
hem’s wondrous babe was born, his enemies 
eagerly sought his extermination. The He- 
rodian massacre was malignant and sweeping. 
And after the infant Redeemer reached the 
years of manhood, and commenced his public 
labors, he was the subject of Jewish hatred 
and pagan animosity. The battle against him 
augmented as the three years of his faithful, 
searching, and revealing ministry moved on- 
ward. The chief priests and elders conspired 
_ to put him to death and extirpate his religion. 
They delivered him to Pontius Pilate, Governor 
of Judea under the Emperor Tiberius, as one 
aspiring to regal authority. He was delivered 
to be crucified; taken to the common hall by- 
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a band of soldiers; stripped of his upper gar- 
ment, and, in mockery, a scarlet or purple robe, 
such as emperors and kings wore, was placed 
upon him, a crown of thorns on his head, a 
reed representing a scepter in his hand, and 
then they bowed before him and cried, “ Hail, 
King of the Jews!” Then, taking off the robe 
and replacing upon him his own raiment, they 
moved onward with him to Golgotha—the place 
of a skull—and there, on that hill, the hosts of 
hell gained, as they: thought, a final victory 
over the revolutionizing Jesus of Nazareth; 
and, as they passed by him, they reviled him, 
and, wagging their heads, said in contempt, 
“Tf thou be the Son of God, come down from 
the cross.” Finally, he yields up his life. 
“On Judah’s hills a weight of darkness hung, 
Felt shudderingly at noon; the land had driven 
A guest Divine back to the gates of heaven ; 
A life whence all pure founts of feeling sprung, 
All grace, all truth; and when, to anguish wrung, 
From the sharp cross the enlightening spirit fled, 


O’er the forsaken earth a pall of dread, 
By the great shadow of that death, was flung.” 
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But the battle ended not there, but contin- 
ued in fury after the slain Redeemer was laid 
in the new tomb. Soldiers gathered around 
the sepulcher. The stone was sealed—all 
made secure. But soon He triumphed over 
the empire of death, and sent fear and 
trembling among the legions of his foes. 

‘* Majestical he rose ; trembled the earth; 
The ponderous gate of stone was rolled away ; 
The keepers fell ; the angels, awe-struck, sunk 
Into invisibility, while forth 
The Savior of the world walked, and stood 


Before the sepulcher, and viewed the clouds, 
Empurpled glorious by the rising sun.” 


And still the battle was not ended. The 
chief priests, together with the elders, or 
senators of the great Sanhedrim, intent on 
the destruction of the new faith, bribed the 
soldier-guard to tell a stupendous falsehood. 

Onward swept the battle, enlisting mighty 
material forces against the world’s Restorer. 
The awful hate evinced in the strange tragedy 


at Calvary still existed. The bigoted Jews 
3 
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made Palestine a grand camping-ground 
against the religion of the Man of Nazareth. 
The battle increased under the reign of 
Herod Agrippa. It raged in fury over Asia 
Minor; and, under the reign of the unscru- 
pulous, profligate, cruel, and implacable Nero, 
it moved with demon fury to the whole com- 
pass of the empire, sweeping from Britain to 
India, and from the forests of the barbarous 
North to the hot sands and burning clime of 
Africa. Then, under the reign of the suspi- 
cious Emperor Domitian, in the latter part 
of the first century, the Christian faith was 
made the subject of malignant opposition. 

The contest abated under the reign of 
Emperor Nerva; but was renewed with ap- 
palling vigor early in the second century, 
under the Emperor Trajan, rolling its crimson 
tide over Palestine and Syria. 

Then, later in the second century, under 
the Emperor Hadrian, it waxed still hotter 


against the friends of the Redeemer, driving 
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them from the sweet sunlight of heaven into 
the Catacombs beneath the Imperial City, 
compelling the new religion to make these 
dark caverns its sanctuary. Again the battle 
assuaged for a season under Emperor An- 
toninus Pius; but, as Trajan’s law was still 
virtually in force, it swelled again into fury. 
It was rendered the more terrific because the 
public calamities—such as famine, the inunda- 
tion of the Tiber, the earthquakes in Asia 
Minor, and the great fires at Rome, Antioch, 
and Carthage—were regarded as evidences of 
the vengeance of the gods because of the 
toleration of the new faith. 

Under the Emperor Marcus Aurelius, the 
student of pagan myths, the contest against 
the men who would not sacrifice to the gods 
was intense. The emperor was determined 
to eradicate the new religion, and being 
greatly aided by Publius, the Governor of 
the city of Rome, that great metropolis of 
the world was made-red with the blood of the 
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saints, and victims fell in every province of 
the Empire. Again, after the death of Mar- 
cus Aurelius and the accession of Emperor 
Commodus, there was a lull in the battle; 
but, in the beginning of the third century, 
under the reign of Emperor Septimius Sev- 
erus, it rolled its desolating tide into Africa, 
destroying the adherents of the Christian 
faith in Alexandria and Carthage, and those 
of Upper and Lower Egypt. Again, under 
the reigns of Emperors Heliogabalus and 
Alexander Severus, the contest subsided ; 
but, under the brief reign of Maximinus, the 
rude Thracian soldier who ascended the throne 
in 235, the battle was renewed in fierceness. 

Another comparative cessation of pagan 
hostilities occurred, embracing several years ; 
but when the fierce, tyrannical, zealous, and 
idolatrous Emperor Decius reached the throne, 
in 249, being indignant at the decline of the 
pagan religion, and seeing the rapidly extend- 


ing religion of Jesus, he determined, being 
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aided by the pro-consuls, to carry the battle 
into every important province of the Empire. 
The terrible war against the Divinely orig- 
inated faith carried its worse than lava-stream 
of death into Alexandria, Carthage, Antioch ; 
into the Island of Crete; into Sicily, Cilicia; 
and swept along the banks of the Hellespont. 
Again there was partial repose under the 
reigns of Emperors Gallus and Volusianus; 
but the battle was not ended. The Emperor 
Valerian ascending the throne in 258, and 
seeing that the new faith was rendering inse- 
cure the ancient creeds and priesthoods, the 
contest was renewed with hellish rage, and 
spread in fury into Spain, France, and Pales- 
tine. Now a period of rest from material foes 
came to the hated followers of Jesus, lasting 
to the end of the third century. But still the 
contest was not ended. Indeed, it seemed as 
though the minions of darkness, during this 
time, had been renewing their strength. The 
pagan cloud of wrath hung darkly over the 
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disciples with its accumulated thunders, ready 
to burst forth in tenfold fury. Diocletian, in 
the beginning of the fourth century, ascends 
the throne, and zealously sought the entire 
demolition of the Christian faith. Onward 
surged the battle; gorgeous church-edifices, 
that eclipsed the grandest temples of the 
gods, were laid in ruins; manuscripts of the 
Sacred Scriptures were consigned to devour- 
ing flames; the cities of Asia and Africa 
were the scenes of terror, and Europe was 
convulsed. 

Once more the battle, in material form, 
abates. Constantine the Great ascends the 
throne, and holds complete supremacy in the 
Roman Empire. The imperial authority was 
in hands favorable to the Christian faith. But 
the battle was not ended. The deep animos-: ’ 
ity of the heathen still .existed; and the 
hypocritical pretender of Christianity, Con- 
stantinus, the son and successor of Constan- 
tine the Great, did much to develop it. 
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Comparative peace, however, was enjoyed for 
many successive reigns. Julian the Apostate 
ascends the throne in 360, and, desiring the 
restoration of the pagan worship, the ancient 
Temple of Apollo, near Antioch, was re- 
opened, and its staff of priests re-established. 

Although the battle against Jesus, or his 
religion, had abated in the provinces governed 
by Rome, it reached other shores; it spread 
its flames into Persia. The Magian priest- 
hood came with awful fury against the new 
faith. The worshipers of the sun were no 
less virulent against the religion of the Re- 
deemer than were the worshipers of Jupiter 
and Vulcan. The Jewish residents in Persia 
joined in the Persian resistance to the Chris- 
tian faith, The Persian Emperor, Sapor, 
pushed the battle onward. Near the middle 
of the fourth century it was terrific. It raged 
against the Christian Goths; and, under 
Athanaric, King of the Ostrogoths, swept 
along the banks of the Danube. Onward 
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moved the battle, wrapping the Churches in 
Africa in flames of fire. 

In passing, now, to the early part of. the 
seventh century, we see a new and terrible 
foe join in the battle against Jesus of Naz- 
areth. The wonderful and the celebrated 
Mohammed unshields his sword in 623. 
Christian homes were wrapped in fiery deso- 
lation. Onward rolled the battle, under Mo- 
hammed’s successor, Khaled, over the Chris- 
tians of Syria. It raged like a burning, de- 
vouring tide in North. Africa and Western 
Asia, sweeping away the Churches of the Re- 
deemer. The religion ‘of the risen Lord was 
driven from Damascus; and, under the Mo- 
hammedan oppressors, Bozra, Baalbec, Jerusa- 
lem, and Aleppo were compelled to yield. 
The Roman power in. Asia was prostrated 
before the Saracen malignity. The temples 
of Christ were transformed into Mohammedan 
mosques, and the site of the ancient Temple 


at Jerusalem, occupied for three centuries by 


UNIVERSALISM EXAMINED. 4I 


the Church, became the site of the Mosque 
of Omar. 


SECTION III. 


THE INTELLECTUAL FORCES EMPLOYED. 


THE most dangerous forces employed 
against Christ and his religion are not phys- 
ical, but mental. His mightiest foes are not 
found marshaling around the hill of Calvary 
with nails and spears and vinegar and gall; 
‘nor do they employ swords and gibbets and 
martyr-flames for the purpose of destroying 
the Man of Nazareth, and of consigning his 
religion to the domain of fable. Their 
weapons are learned criticisms and subtle 
arguments. 

When Christianity, made its appearance in 
the world, it found thinking minds already 
occupied with human philosophy, and strongly 
fortified against any teaching by which human 
wisdom might be confounded. The new faith, 
being radical, aggressive, and revolutionary 
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in its nature, soon educed powerful and invet- 
erate opposition. The contest was normal. 
Among its ancient enemies was Epicurianism, 
which taught that pleasure is the chief end 
of life, and which strove to undermine all 
morality and religion. Platonism and Aris- 
totelianism, occupying essentially the same 
basis, claiming that natural religion and reason 
are all man needs to secure his eternal inter- 
ests, stood firmly and sharply against the 
Christian system. Then the new Platonic 
skepticism, advocated by such men as Por- 
phyry, Julian, and Proclus, tried to establish 
human philosophy on the ruins of Christianity. 

Celsus, Porphyry, and Hierocles, asserting 
as they did the absurdity of the Gospel ac- 
counts of Christ’s birth, miracles, death, and 
resurrection, and assigning them a place 
among the Greek and Roman myths, were 
terrible foes of the Christian cause. In league 
with these were Gnosticism and Ebionite 
skepticism—the one rejecting the doctrine of 
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the expiatory sacrifice of our Lord Jesus 
Christ, and the other denying his divinity. 
The contest against the Christian faith during 
the entire Apologetic or Defensive Age, em- 
bracing a period of over a hundred and eighty 
years, was intense and severe. Onward it 
moved through the Polemic Period, spanning 
near five centuries. This was a period of 
great mental vigor, and of profound knowl- 
edge of the relation of reason and revelation, 
philosophy and religion, science and faith—of 
the natural and supernatural, and the differ- 
ence between them. 

The battle was fought against Christianity, 
not on the ground of the impossibility of 
revelation—this was not questioned; Plato 
did not deny it—but on the same ground on 
which pagan skepticism ever opposed it: it 
was claimed that the general forms of revela- 
tion in nature and providence were all that 
were essential. 

Now the contest reaches the Medieval and 
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Philosophical Age, which lasted to the great 
Lutheran Reformation in the early part of the 
sixteenth ‘century, embracing a period of near 
eight hundred years. These were centuries 
“of terrible contest between truth and error, 
light and darkness. The enemies of Christ 
and his religion were strong. They attacked 
the faith from a philosophical basis. The 
Greek philosophy of Plato and Aristotle still 
had a marvelous influence. The tendency to 
pantheism in the ninth century was strong 
and fearful. The Mystics increased the con- 
flict. The Schoolmen, by their extreme sub- 
tlety in abstract speculation, and refinement 
in ratiocination, wielded a fearful force against 
our religion. The battle was swelled in the 
fourteenth and fifteenth centuries, under the 
revival of Greek literature. The effort to 
substitute the natural religion of the pagan 
theists for the religion of Christ was power- 
ful, and the same desire was strongly evinced 
in the literature of England in the Elizabethan 
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age. Then, after the Reformation, terrible 
forces were wielded against our evangelical 
faith. Intellectual deism marshaled its pow- 
ers. Lord Herbert denied a written revela- 
tion, and rejected the doctrine of the apostasy ° 
of man and his redemption through Christ. 
Shaftesbury, whose deistic views were of a moré 
materialistic and sensual character, denied the 
future state and rewards and punishments. 
The mighty Spinoza unsheathed his intellect- 
ual sword against our faith in his denial of the 
possibility of any revelation, The profound 
and scholarly Leibnitz, in his doctrine of the 
harmony of the universe, rejected the idea of a 
real personal Deity. Hobbes, in his denial of the 
free-will of man, and of the immateriality and 
immortality of the soul, stood boldly against 
Christ and his teachings. Toland ranged him- 
self against our faith in adopting the pantheism 
of Spinoza, and in his denial.of the genuineness 
of the Canonical Scriptures. Then came Col- 


lins, rejecting the prophecies, and calling them 
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mystical allegorizing. Woelston attacked the 
person and character of Jesus. Tindal, like 
Lord Herbert, denied the possibility of reve- 
lation, and the doctrine of redemption. Mor- 
gan rejected the Old Testament Scriptures, 
and Chubb reduced Christianity to deism. 
Then the contest against Christ and his re- 
_ligion was greatly strengthened by Boling- 
broke, who asserted that God does not concern 
himself with the affairs of men; that the soul 
is not a distinct substance ‘from the body; 
that the whole man is dissolved at death ; that 
the law of nature is sufficient, and that there 
is therefore no need of revelation, and none 
has been made. 

Perhaps there was never a more herculean 
foe in the ranks of deism than was the brilliant, 
philosophical, and speculative Hume, who es- 
sayed to invalidate all religion, and in whose 
time English deism fought its mightiest battle 
against Christ and his religion. Still the bat- 
tle was not ended. Wolf, who held that any 
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doctrine that could not be demonstrated with 
mathematical precision, was not to be accepted, 
was a Titan foe of the Christian religion. 
Ernesti was a great thinker, and a destructive 
enemy of our faith. 

A more subtle and dangerous foe of ,the 
Christian faith than was ever English deism, 
now arose in the form of rationalism. It was 
the evolution of deism. It tests every thing 
at the tribunal of human reason, and accepts 
only that which can be accounted for on nat- 
ural grounds. As the father of this great op- 
posing foe, stands Immanuel Kant, the author 
of what is called the “Critical Philosophy.” 
He appealed to reason and the moral judg- 
ment as the test of religious truth, denied 
miracles, and held that the records of revela- 
tion must be interpreted in a sense which 
will harmonize with the universal rules of the 
religion of reason. 

Fichte contributed no little to the power of 
the contest against the Divinely revealed 
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religion, by his arguments that the whole mate- 
rial world has no existence apart from our- 
selves ; that it only appears to us in conformity 
with certain natural laws ; that the living and 
working moral order itself is God—thus deny- 
ing the intelligence, consciousness, and per- 
sonality of the Divine Being. Schelling held 
corresponding views, affirming that the only 
existence is nature; that there is nothing 
above ; that we assume the moral government 
of the world to be Divine; that this Divine 
government becomes living and actual in us 
through right-doing ; that it is presupposed in 
every one of our actions, which are only per- 
formed on the presupposition that the moral 
end is attainable in the world of sense; that 
the faith in such an order of the world com- 
prises the whole of faith; that this living and 
acting moral order is God, and that we need 
no other God, and can comprehend no other. 

The battle against our faith was swelled by 
other great thinkers. Becker called Jesus a 
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hot-head ; regarded Christ’s miracles as fabu- 
lous ; denied the resurrection of Lazarus, and 
that Christ died on the cross. The talented 
Goethe regarded holy things convenient aux- 
iliaries for the more rapid advance of civiliza- 
tion, but not essential to the salvation of man. 
Semler, Lessing, Schlegel, Hegel, and Schleier- 
macher were fearful forces in the contest; and 
conjoined with these were Helvetius, Condillac, 
Voltaire, Rousseau, and Diderot. Comte held, 
that by virtue of an inner law of development 
of the mind, the whole human race will grad- 
ually emancipate itself from all religion and 
metaphysics, and substitute for the worship of 
God a mundane religion. He was a vigorous 
enemy of that religion which presents Jesus 
as the Savior. 

The terrible battle for the destruction of 
Christ and his religion closed not at the close 
of the eighteenth century, but swept onward 
into the nineteenth, enlisting fresh and power- 


ful forces in Germany, France, America, and 
4 
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other lands. Strauss, who was born in 1808, 
was perhaps the most dangerous foe that ever 
had appeared in the rationalistic ranks. In- 
deed, his views seemed to be the embodiment 
of the most powerful forms of naturalism, 
deism, and rationalism, that had appeared 
within the preceding century. His aim was 
to establish for Christianity a mythical, instead 
of a historical, basis—to resolve the Gospels 
into popular legends, and the miracles into 
significant poetry. His mode of disposing of 
Jesus of Nazareth was, to declare him a myth- 
ical personage—the mere creation of the Jewish 
mind. His work entitled the “ Life of Jesus” 
shocked not only Germany, but all Europe, 
and stirred other lands. His thoughts went 
abroad in almost every tongue, jostling thou- 
sands from their Christian basis, and enrolling 
thousands more in the contest against the 
Man of Calvary. 
Another star of brilliancy and great magni- 
tude appeared in the rationalistic horizon in 
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the person of Rénan. While this enemy of 
the Christian religion acknowledges the real- 
ity of Christ’s existence, and recognizes his 
most beautiful life, he thinks he had Utopian 
views, and that he dealt in wonders, and be- 
lieved them. Rénan would substitute the 
operation of natural forces for the religion 
of Jesus. 

But the siege continues. Positivism hurls 
its mighty forces against our religion and its 
foundation. It conducts its battle professedly 
on scientific grounds: denies the chronology 
of our globe and its origin, as given by 
Moses; asserts the plurality of races; and 
denies the doctrine of miracles, on the ground 
of the stability of natural laws, Thus it is seen 
that this great foe, by its arguments, seeks to 
remove the foundation-stones of the Christian 
superstructure. Of course, if the doctrine of 
the plurality of races—distinct origins—be 
true, then the Bible account, that all de- 
-scended from one primordial pair, falls to 
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the ground, and with it the cardinal doc- 
trine of the atonemént through our Lord 
Jesus Christ. 

In league with this enemy of the Christian 
faith is Darwinism, which stands in direct 
antagonism to the teaching of Divine ,revela- 
tion in regard to the origin of the human 
species. 

Then, a large troop of Progressionists: 
join the crusade against Christ’s religion. 
They profess to accept with rejoicing every 
new development. of science; regard Chris- 
tianity as a crumbling system built upon the 
sand—that human reason has outgrown it. 
They assume to determine what is permanent 
and what is transient, what is authentic and 
what is a myth. They claim that they are 
in a broader light than were the Fathers, 
and that greater avenues of truth are opening 
up before them than did to the Hebrew 
prophets. With them, the Old Testament is 
legendary, and by this advanced age should 


ONIVERSALISM EXAMINED. 53 


be rejected, and the New Testament has 
served its day. 

Closely allied to these are the wild, ma- 
terialistic, and furious foes of Christ who 
range themselves under the broad banner of 
Free-religionism. They. exalt science above 
the Bible, and substitute evolution for God’s 
redemptive plan through Jesus Christ our 
Lord. Free-religionism rejects the Old and 
New Testaments as a record of Divine rev- 
elation; regards a belief in them as a hin- 
derance rather than a blesing to humanity ; 
esteems Christ’s religion as a mere shell, and 
assigns it a place among fossilized remains. 
It renounces the name of Christian; -rejects 
Christ as absolute authority in_ religion ; 
trusts to man’s reason and intuitions as a 
guide to essential truth—if, with it, there is 
any essential truth. It extends cordiality to 
all religions. It matters not, with it, what 
a man believes. Faith in Christ is no more 
valuable than faith in Zoroaster, and faith in 
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Christianity is no more essential than faith 
in Mohammedanism. No difference whether 
men worship in the form of fetichism, poly- 
theism, or monotheism; or whether they are 
found in a Christian temple or in a heathen 
pantheon. By its doctrine that we build our 
altars to the Unknown God, it essays to roll 
us back two thousand years on the dial-plate 
of time, and place us alongside of the Athe- 
nian pagans. 

Such are the terrible avowed foes of Christ 
and his religion. But there are others who 
are unavowed, but nevertheless the intrinsic 
and dangerous foes of Jesus of Nazareth. 
These are Unitarianism and Universalism. 
The former of these systems, by its refusal 
to accept the Bible as an infallible book, 
and its denial of the sacrificial atonement 
of Christ, ranges itself against the Re- 
deemer; while the latter, by its intrinsic 
denial of the essentiality of such an atone- 


ment in order to man’s salvation from sin and 


UNIVERSALISM EXAMINED. 55 


its consequences, stands opposed to the 


Lamb slain on Calvary. 


“No truth from heaven descends upon our sphere, 
Without the greeting of the skeptic’s sneer.” 


56 THE BATTLE OF CALVARY, 


CHAPTER III. 


THE OLD THEORY OF UNIVERSALISM EXAMINED IN 
THE LIGHT OF REASON, 


HILE we should not exalt human 

reason above revelation, as the ration- 
alists do, and make it the sole arbiter of 
truth, we should never depose it from its 
rightful office in the investigation of religious — 
subjects. Religion itself, proceeding as it 
does from the mind of God, is the -highest 
and purest reason, and is addressed to man 
as a rational being. 

We now propose to subject the old theory 
of Universalism to a rational investigation. 
This theory, advocated even now by many, 
asserts that none will be wicked in the other. 
world, that all sin and suffering end at death, 
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and that the whole human family hereafter 
will be eternally happy. 

It will be seen that the question before us 
is, What will be the condition of man on en- 
tering the future state? It is one of unmeas- 
ured interest and transcendent importance. 


We approach it prayerfully and reverently. 


SECTION I. 


Tue CONDITION OF THE RIGHTEOUS ON ENTERING 
THE FUTURE STATE. 

In regard to the fact that the righteous are 
happy in the future world, there is a general 
agreement among all professedly Christian 
denominations. Indeed, the great truth, that 
virtue merits happiness, fully corresponds with 
the intuition which God has planted in our 
mental constitution. 

To the question, Why will the righteous 
be happy in the future world ? we reply, first, 
it will not be simply because of the place. 
‘Heaven, doubtless, is a place as well as a 


58 THE BATTLE OF CALVARY. 


condition. This is evident, since our souls 
are entities, and must therefore have local- 
ity—occupy space. The surroundings of the 
heavenly home will doubtless conduce to the 
happiness of its inhabitants. Our surround- 
ings and communions in this life have much 
to do with our enjoyments. What man has 
ever been surrounded by the beauty and sub- 
limity of natural scenery, without feeling hap- 
piness stealing into his soul? Who has ever 
walked amid the smiling, fragrant flowers, 
without feeling their joyous ministry? Who 
has ever gazed upon the expansive sea of 
green and gold, or ascended to the light-illu- 
mined regions above, and contemplated the 
vast expanse of the starry vault, stretching 
out before him like a boundless ocean dotted 
with glittering, golden isles, without feeling 
a joyous emotion? 

Now, if God has made this world so beau- 
tiful, and has so abundantly provided for 
our wants in this regard, we can not for a 


’ 
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moment doubt the provision for us in the 
eternal future. 
“ Beauty was lent to nature as the type 
Of heaven’s unspeakable and holy joy, 
Where all perfection makes the sum of bliss.” 

Again: the society by which we are sur- 
rounded in this life has not a little to do with 
our happiness. Who has not felt the power 
of this external influence? How our souls 
have been strengthened and elevated by min- 
gling with the pure, the gifted, and the intel- 
ligent! So, doubtless, the associations of 
heaven will add greatly to the joys of the 
redeemed. 

But happiness is not wholly an extraneous 
thing, or a thing that comes from without. 
It comes mainly and essentially from within— 
frora the spiritual condition of the soul. It 
is the sequence of moral purity, right actions, 
and proper relations. 

A mere admission into the most beautiful 


world, and into the most intelligent and pure 


Y 
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society, would not secure happiness to the soul 
devoid of goodness. In order that happiness 
may be enjoyed, its conditions must be pos- 
sessed. We might as well expect to construct 
an arch by commencing at the top, or as rea- 
sonably expect fruit before the blossom, as to 
expect happiness without first being good. 
This is God’s established method in this life, 
and it is not reasonable that it will be changed 
in the life to come. 


“To be good is to be happy; angels 
Are happier than men, because they ’re better.” 


SECTION II 


THE CONDITION OF THE WICKED ON ENTERING THE 
SPIRIT-WORLD. 


On this momentous subject much has been 
‘written and spoken, and in regard to it there 
is great difference of belief, As we have al- 
ready stated, Old Universalism claims that 
there will be no sin or suffering after death— 
that there will be but one condition hereafter ; 
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namely, that of eternal joy. This doctrine, it 
Seems to us, does violence to reason, and is 
inharmonious with Divine methods. 

It must be a universally admitted fact that 
there are those who persist in sin through life, 
and die in a state of impenitency. Now, if this 
be true, and if it be true, also, that there is no 
sin after death, then it follows that sin is 
destroyed in death. If sin be destroyed in 
death, then either God or death accomplishes 
the work. But certainly it is not reasonable 
to suppose that God will thus arbitrarily change 
man at death. If he does in the hour of death 
thus violate the freedom of the human will, 
and arbitrarily save man without his consent 
and co-operation, without faith and repent- 
ance, then we can see no reason why he should 
not arbitrarily change all men at the very be- 
ginning of a sinful life, and thus prevent the 
terrible crimes and sufferings of our race. 
But it is evident that this is not God’s method 


of saving men. He: requires our voluntary 
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obedience. A forced obedience is no obe- 
dience at all. 

But again: according to an immutable law 
established by Infinite Wisdom and Love, the 
impenitent sinner can not fail of condemna- 
tion and punishment. 

A human government may pardon a crim- 
inal, at the will of the executive, without re- 
gard to the character of the pardoned. In 
this it does not represent the method of the 
Divine. God can not pardon the unrepentant 
sinner. ‘To do so, were to disregard the recti- 
tude of his own government, and defeat Divine 
justice. The offender, by his own voluntary 
act, must lay the basis of pardon. There 
must be confession and repentance. But even 
if God could contravene his own established 
method, and pardon the unrepentant sinner, 
that would not bring him happiness, nor give 
him heaven. There would still be a wide, deep, 
and impassable chasm between him and rest. 


The mere act of forgiving or pardoning a man 
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could not change him. If God were to pro- 
claim a universal deliverance of all the inmates 
of hell, and transport them to the eternal home 
of innocency and love, that would not effect a 
change in their moral character. Still, con- 
fession, repentance, and regeneration would be 
essential to their happiness. 

God can not violate his own eternal law of 
right. While his infinite attributes are pledged 
for the salvation and eternal happiness of the 
sinner, he will not arbitrarily force any one to 
heaven. To do so, were to destroy human 
responsibility. The human will must be con- 
joined with the Divine, in order to salvation. 

“ We drive the furrow with the Share of faith 

Through the waste fields of life, and our own hands 

Sow thick the seeds that spring to weeds or flowers ; 

And never strong necessity nor fate 

Trammels the soul that firmly says, Z zw2/// 


Else are we playthings, and ’t is Satan’s mock 
To preach to us repentance and belief.” 


But again: if the theory be true’ that every 
thing that is sinful will be eliminated at the 


64 THE BATTLE OF CALVARY. 


hour of death, and if God does not do it, then 
we ask, does death do the work? It is not 
reasonable to suppose that by death any change 
is effected in man’s mental or spiritual nature. 
Good and evil are spiritual qualities belonging 
to the soul, and are not changed by physical 
death. If death does the work, then death 
is the Savior instead of Christ. But surely 
Christ is the Savior. 


“Thou art the way, the truth, the life, 
And hearts that, with presumption rife, 
Would seek through other means to gain 
Light, truth, and life, but toil in vain.” 


We presume that none of the advocates of 
the theory that there is no sin after death, will 
deny for a moment that men do die in a state 
of impenitency and sin. 

Now, if there be any time when such souls 
are impenitent or unrepentant, after their en- 
trance into the future, then is not that im- 
penitency sin? And has not every sin its 


sequence? And is not that sequence misery ? 
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“Sin ever must 
Be tortured with the rack of his own frame ; 
For he that holds no faith shall find no trust, 
But, sowing wrong, is sure to reap the same.” 

Now, it is plain that if, as we have shown, 
God does not arbitrarily change the sinner at 
death and make him good and happy, and that 
death does not destroy sin, then there must 
be both sin and suffering after death. 

But it is said the sinner is sufficiently pun- 
ished on earth, and hence there is no need of 
punishment in the future. This is a mere as- 

“sumption, and has no foundation in reason. 
Indeed, we regard it supremely absurd to say 
that all men do receive adequate punishment 
in this life for their sins, Is not the man who 
commits a crime at the age of twenty, and 
who continues unrepentant to the age of sixty, 
and who dies impenitent, as guilty at the last 
hour of his earthly life of the crime as he was 
when it was committed? Nay, more, has he 
not added to his guilt by forty intervening 
years of impenitency ? : 
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Again: suppose that, during the two-score 
years which intervene between the commis- 
sion of the crime and his death, he adds a 
dark list of other crimes to the original one, 
and completes his terrible career by the act 
of self-murder, has he not a greater amount 
of guilt at the last hour of his stay here than 
he ever had before? ; 

Now, we ask, does such a one receive in 
this life adequate punishment for his sins? 
Is it reasonable to suppose that his punish- 
ment is confined to this life? Does the sim- 
ple fact that he has passed the threshold 
of the unseen world argue that he has left 
his guilt behind? But if he has not been 
sufficiently punished in this life for his sins, 
and if he be punished for them at all, it must 
be in the future state. 

It is reasonable to suppose that the char- 
acter we form in this life is transferred 
to the future. If we have formed a sin- 
ful character, and if sin be the cause of 
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suffering, then, of necessity, there will be 
suffering in the future. 
‘© We shape, ourselves, the joy or fear 
Of which the coming life is made, 
And fill our future’s atmosphere 
With sunshine or with shade. 
The tissue of the life to be 
We weave with colors all our own, 


And in the field of destiny 
We reap as we have sown.” 


SECTION III. 


THE NATURE OF THE SUFFERING ENDURED. 


Upon this subject, we think, very mate- 
rialistic, grotesque, and absurd views have 
been entertained by many—views which have 
done much toward driving thousands into an 
utter denial of the existence of hell at all. 
Many form their ideas of future punishment 
from the character of punishment inflicted by 
civil government. The State inflicts punish- 
ment from without, in the form of stripes, 


chains, prisons, fires, and other instruments 
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of torture; and from these types has been 
drawn the idea of an external and physical 
punishment in the future. Material things 
may properly be used to represent things that 
are spiritual. Indeed, they are thus employed 
very extensively in the Sacred Scriptures ; 
and that, too, in connection with present and 
future punishment. The difficulty with too 
many is, they accept the type for the reality. 
It seems to us more reasonable to believe that 
the sufferings in the future will be, mainly, 
internal and spiritual. 

We have said that we believe that heaven 
is a place as well as a condition; that it is 
not a place of happiness merely because of 
the place, though all its surroundings will 
doubtless conduce to the happiness of its 
inhabitants ; that happiness is not wholly an 
extraneous thing, or a thing that comes from 
without ; that it comes mainly from within— 
from the spiritual condition of the soul ; that 


it is the sequence of moral purity, right 
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actions, and proper relations. So we believe 
that hell is a place as well as a condition. 
We do not believe it is a place of misery 
merely because of the place, although we 
have no doubt its environments and associa- 
tions will greatly conduce to the misery of 
its inhabitants. Hell, like heaven, is not 
wholly an extraneous thing, or a thing coming 
from without. It comes mainly from within ; 
from the spiritual condition of the soul. It 
is essentially the sequence of moral corruption, 
wrong action, and abnormal relations. 

The unregenerated man knows that there 
is no real happiness here to a soul alienated 
from God; and we have no evidence that 
there will be any change in this regard in 
the future. Indeed, it is reasonable to sup- 
pose that, when we have ascertained the 
cause and nature of spiritual suffering in one 
province of God’s government, we have as- 
certained its cause and character in any other 
part of his dominion. We think it does not 
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require any material substance to feed the 
flames of hell. The flames are the result of 
sin within; and, instead of God building the 
sinner’s prison-walls, he builds them himself. 
He forges his own chains. 
Sin is the living worm, the lasting fire ; 

Hell soon would lose its heat, could sin expire, 

Better sinless in hell, than to be where 

Heaven is, and to be found a sinner there. 

One sinless with infernals might do well, 

But sin would make of heaven a very hell.” 
The scorpion-stings the wicked shall feel in 
the future, instead of coming from without, 
shall come from within, as a sequence of in- 
ternal evil. This, to us, is the most terrible 
hell of which we can have any conception. 
Milton’s materialistic description of hell, where 
he represents it as 


‘A dungeon horrible on all sides round,” 


is not half so terrific to us as-the following, 
from the same gifted author: 


“ Horror and doubt distract ; 
His troubled thoughts, and from the bottom stir 
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The hell within him ; for within him hell 

He brings, and round about him, nor from hell 
One step, no more than from himself, can fly 
By change of place.” ; 

Pollok’s “rocks of dark damnation,’ and 
“dungeon of unfading fire,” may be “creations 
_of the brain ;” but the spiritual torment we 
have endeavored to describe is rational and 
inevitable. 

Thus we have endeavored to show, on ra- 
tional grounds, what will be the condition of 
the righteous and the wicked on entering 
the spirit-world. 


SECTION IV. . 


WILL THE RIGHTEOUS AND THE WICKED BE SEP- 
ARATED IN THE FUTURE? 


Tuat these two essentially different char- 
acters will be separated in the future, we 
think, is in harmony with reason and our 
present experiences. If we are permitted to 
reason from the finite toward the Infinite, 
from the human to. the Divine—and certainly 


72 THE BATTLE OF CALVARY. 


we have Scriptural authority for so doing, then 
we would ask, If we would not have the cor- 
rupt and corrupting mingle with our innocent 
babes here, would a being of infinite holiness, 
and who has an infinite hatred of sin, permit 
the essentially wicked to be with the good in 
the eternal future? To say that he would, is 
to say that he does not guard the happiness 
of the good. But it may be asked why he 
permits the wicked and the good to mingle to- 
gether in this world. We reply, because it is 
not only necessary according to present ar- 
rangements here, but because God designs 
in this probationary state that the good shall 
be instrumental in the rescue of the wicked 
from sin and misery. 

But we argue that the wicked and the 
good will be separated in the future, not only 
on the ground of God’s protection of his 
children, but because of the non-congenial- 
ity of their characters. In this world, the 
wicked and the good may and do mingle, 
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because the bad can appear to be what they 
are not. 
‘What man so wise, what earthly wit so ware 
As to descry the crafty cunning train 
By which deceit doth mask its visor fair, 
And cast her colors dyéd deep in grain, 
To seem like truth, whose shape she well can feign, 


And fitting gestures to her purpose frame, 
The guiltless man with guile to entertain ?” 


But when the good and the bad are known 
by each other, it is impossible for them to 
gravitate together. There is a deep and wide 
chasm between them, There is no more af- 
finity existing between them than there is be- 
tween oil and water. Indeed, they repel each 
other as certainly as do two positives in elec- 
tricity. Now, we hold that it is reasonable to 
suppose that in the future, where men shall be 
stripped of all their disguises, be seen as they 
are, and know even as they are known, the 
pure and the impure, the righteous and the 
wicked, will be separated. In a word, the 
- nature of man, the laws of his moral being, as 
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- well as the wisdom, goodness, and justice of 
God demand their separation. 


SECTION V. 


THE OLD THEORY OF UNIVERSALISM A DANGEROUS 
GROUND OF REPOSE. 


. Too many, we fear, throw themselves on this 
false and delusive doctrine. They anchor in 
the future, and try to rest in the theory that 
there is no suffering beyond the grave. Doubt- 
less there is a kind of rest in this belief to 
those who embrace it, but it is only for a season. 
The unrest will come into the soul which is 
unsaved. A mere prospective salvation can 
not give permanent rest. It must bea present 
realization. . 

We know that there is but one way of being 
happy here, and that is by the expulsion of 
internal evil and the implantation of heavenly 
principles. The power and wisdom of God 
can not give happiness without personal holi- 
ness, This great truth fully harmonizes with 
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our reason, our intuitions, our experiences. 


Dryden has most beautifully said : 


~ Our reason prompts us to a future state, 
The last appeal from fortune and from fate ; 
Where God’s all-righteous ways will be declared, 
The bad meet punishment, the good reward.” 
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CHAPTER IV. 


THE OLD THEORY OF UNIVERSALISM EXAMINED IN 
THE LIGHT OF REASON. 


1 the preceding chapter we endeavored to 
show, on rational grounds, that our happi- 
ness or misery, on entering the spirit-world, 
will be determined by the characters we have 
formed in this; that physical death effects no 
change either in our character or intelligence ; 
that sin and suffering must be coextensive ; 
that hell is a place as well as a condition ; 
that the good and the bad must be separated 
in the future ; and that there is but one way of 
being happy here and hereafter, and that-is by 
the expulsion of internal evil and the implant- 
ation of heavenly principles. 
The work before us in this chapter is, to 
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ascertain according to sound principles of 
- Biblical interpretation, and by the exercise of 
reason therein, what does the Bible teach on 
the subject of future retribution or punish- 
ment beyond the grave? 

As already stated, Old Universalism asserts 
that sin and suffering are confined to this life, 
and that all men at death enter at once upon 
a state of eternal blessedness. It also asserts 
that Christ’s work was not to save men in 
another world, but in this; and that the con- 
duct of man has nothing to do in determining 
his condition in the world to come. 

This pernicious doctrine is laid down in the 
“Universalist’s Reference-book,” by Rev. E. 
E. Guild, published at 37 Cornhill, Boston, 
1859. On page 311 of this work is the fol- 
lewing statement : 

“Sin in man has its origin in the flesh, or 
in his animal nature; and this animal nature 
is destined to be destroyed Nothing but the 
spiritual nature of man can survive the tomb. 
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Hence, in a future state of existence he will 
be free from those passions, appetites, and 
desires, which in this world lead him astray 
and entice him from the path of virtue.” 

Again, on page 344 of this Universalist 
doctrinal book, the author says, in speaking 
of the doctrine of endless misery : 

“It carries the consequences of men’s ac- 
tions altogether beyond the sphere in which 
they act, and involves the absurd idea, that 
we can sow our seed in one field and reap 
the harvest in another. Man by his sins 
only injures himself and his fellow-men, by 
destroying his own internal peace and their 
external happiness. He can not injure God, 
nor any being superior to himself. His. ac- 
tions do not affect the inhabitants of the 
moon, nor of any of the planetary worlds, 
nor of any in any part of God’s universe, 
_ except those living in this world. Why, 
then, should it be supposed that the conse- 
quences of his actions can extend beyond the 
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present world, to which all of his actions are 
confined ?” ? 

This absurd, irrational, dangerous, and un- 
scriptural theory still has its advocates, and 
is still attended with ruinous results. It is 
the “death and glory” doctrine of ultra Uni- 
“versalists. It is important, therefore, that it 
be examined and refuted in the clear, open 
sunlight of God’s infallible Word. 


“ The body sins not ; ’t is the will 
That makes the action good or ill.” — 


SECTION I. 


‘WHAT IS CLAIMED TO BE A SCRIPTURAL BASIS OF 
THE DOCTRINE. 


Tuis theory has been based upon a few 
passages of Scripture, one of which, and _per- 
haps the one most relied upon, is found in 
Romans vi, 7: “For he that is dead is freed 
from sin.” It is claimed that the apostle, in 
this passage, means physical death, and that 
it would be better to translate it, “He that is 
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dead bodily has no more to do with sin.” 
That is, when the body is dissolved, a man 
can no longer be a sinner. 

Now, we hold that this interpretation, 
making the death referred to a literal death, 
does violence to the whole scope of the 
apostle’s reasoning. It is evident, from the 
preceding and following verses, that, instead 
of having reference to the death of the literal 
body, it means a death unto sin and a life 
unto righteousness ; and that this death unto 
sin and life unto righteousness occur before 
literal death takes place. 

This view is certainly sustained by the fol- 
lowing reasoning of the apostle. He says, 
“Reckon ye also yourselves to be dead indeed 
unto sin, but alive unto God.” That is, as Clarke 
says, “Die as truly unto sin as Christ died 
for it.” Again, says Paul, “ Let not sin-reign 
in your mortal body.” This must mean the 
body while united with the soul. “ Neither,” 


says he, “yield ye your members as instruments 
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of unrighteousness unto sin, for sin shall not 
have dominion over you.” That is, you shall ° 
be delivered from it. Then, in the eighteenth 
verse, he says, “Being then made free from 
sin, ye became the servants of righteousness.” 
When did this being made free from sin 
occur? At death? Certainly not; for in 
the twentieth verse he says, “For when ye 
were the servants of sin, ye were free from 
righteousness ;” referring evidently to past 
time. This is confirmed by the two following 
verses: “What fruit had ye then in those 
things whereof ye are now ashamed? for the 
end of those things is death. But now being 
made free from sin, and become servants to 
God, ye have your fruit unto holiness, and 
the end everlasting life.” It is plain that 
those whom the apostle was addressing were 
already made free from sin, not by natural or 
physical death, for that had not occurred, but 
by some other power. 


But according to the Universalist interpre- 
6 
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tation of the passage, “ For he that is dead is 


by 


freed from sin,” it is literal death that saves 
from sin. Let us see if we are not correct 
in this statement. Suppose a man _ persists 
in sin in this life until death, and dies unre- 
pentant ; then, of course, Christ has not saved 
him from sin; and if he is not a sinner after 
death, then he can not be saved from being 
that which he is not; therefore, according to 
this theory, death must be his savior, and not 
Christ. This makes death able to accomplish 
that which Christ and his truth and the 
energies of the Holy Spirit failed to do! 

But certainly, as we have already shown, 
death is not our savior. Death is simply the 
withdrawal of the man from the material body, 
carrying with him all his memory, his con- 
sciousness, his reason and capabilities, as well 
as the character he has formed in this life. 
And whether he will be happy or miserable 
on his entrance into the future world, will be 
determined by the character formed in this. 
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Indeed, man is not only conscious that his 
conduct’ may throw a shade over the plain of 
his earthly being, but that it may enshroud 
the eternal future with unutterable fears. 
“ Skeptic, whoe’er thou art, tell, if thou knowest, 

Tell why on unknown evil grief attends, 

Or joy on secret good? why conscience acts 

With tenfold force when sickness, age, or pain 

Stands tottering on the precipice of death? 

Or-why such horror gnaws the guilty soul 

Of dying sinners, while the good man sleeps 

Peaceful and calm, and with a smile expires ?” 

If man’s condition in the future world be 
not determined by his conduct here, then 
there is no meaning to the warnings of the 
Bible having reference to the retributions of 
the future state. 


SECTION II. 


FURTHER SCRIPTURAL REFUTATION OF THE OLD 
THEORY OF UNIVERSALISM. 


Ir will be borne in mind that. the duration 
of future suffering is not the question to 
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be discussed at present; but simply that the 
wicked do enter upon a state of suffering at 
death. We shall quote but few of the nu- 
merous passages of Scripture which clearly 
sustain our view. 

In Proverbs xiv, 32, we have these words, 
“The wicked is driven away in his wicked- 
ness, but the righteous hath hope in his 
death.” It is evident that being driven away 
in wickedness is the antithesis of having hope 
in death. This is a wide distinction. But if 
the doctrine be true that all men are happy at 
death, the wicked must have as much hope in 
his death as has the dying saint. 

The wicked driven away in his wickedness! 
O, most terrible thought, of the soul, just as 
it is touching the brink of eternity, being 
driven away in its wickedness! How truly, 
how solemnly, and how awfully was- this 
passage of God’s Word illustrated in the last 
moments of the proud and talented courtier, 
Talleyrand, who, on being asked by Louis 
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Philippe, King of the French, how he felt, 
answered, “I am suffering, Sire, the pangs of 
the damned!” The gay, ingenious, and ac- 
complished Altamont cried out, in his last 
moments, “O thou blasphemed, yet most in- 
dulgent Lord God! ‘hell itself is a refuge, if 
it hide me from thy frown.” 
‘* Now naught of firmness, naught of rest remains, 
Since death to fear unfolds eternal pains,” 

In Matthew x, 28, we have the following 
words from Jesus himself; “Fear not them 
which kill the body, but aré not able to kill 
the soul: but rather fear him which is able to 
destroy both soul and body in hell.” 

This passage plainly teaches that men are 
exposed to punishment subsequent to the 
death of the body—a punishment more to be 
dreaded than that which could be inflicted 
upon the body. The word rendered hell, 
here, is, in the original, Gehenna. We think 
it is plain that Jesus employs the term in 
reference to punishment after death. It is 
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claimed that he uses it in reference to the 
Vale of Hinnom, the eastern part of the 
valley that forms the southern boundary of 
Jerusalem, where Moloch, the idol god wor- 
shiped by the Ammonites, was set up, and to 
whom children were sacrificed. 

Well, suppose Christ did employ the word 
in connection with this place, into which all 
the filth and offal of the city, the carcasses of 
beasts and the bodies of executed criminals, 
were cast, and where fire constantly burned 
to prevent the infection of the atmosphere 
from the putrefying mass, and where worms 
preyed on the relics,—we say, suppose this 
valley is meant by the term Gehenna, we ask, 
does not the Savior use the term, in the pas- 
sage under consideration, in a spritual sense, 
as symbolizing a dire spiritual condition after 
the death of the body—a punishment? Is it 
not obvious that his meaning is, that men 
‘should not fear them who only have power to 
kill the body, as they should him who hath 
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power, after the body is dead, to cast the sur- 
viving soul into torment? If in the time of 
our Savior the term Gehenna was understood 
to mean a place of punishment after death 
(and certainly the Jews at that time understood 
the under-world to be divided into two parts: 
Paradise, a place for the righteous, and Ge- 
‘henna, a place for the wicked); and if, as 
Universalists assert, the word has no such 
meaning, then is it probable that Christ would 
have used it without correction? He certainly 
knew that in the use of the term his hearers 
would understand him to mean a future place 
of punishment. Was he thus indifferent in 
reference to his teachings being understood ? 
or did he employ false means in order to se- 
cure reformation? The meaning of the great 
Teacher in this passage must be, that men are 
exposed to spiritual retribution, typified by 
the horrors of the valley of Gehenna. Jesus 
threatened not external punishment in this 
-dife, but spiritual in the life to come. 


88 THE BATTLE OF CALVARY. 


SECTION III. 


SCRIPTURAL REFUTATION OF THE OLD THEORY OF 
UNIVERSALISM, CONTINUED. PARABLE OF THE 
RicH MAN AND LAZARUS CONSIDERED. 


As further proof of the doctrine of future 
retribution, and as evidence against the theory 
that all punishment is restricted to this life, 
we will offer our Lord’s parable of the rich 
man and Lazarus. Universalist expositors 
hold: that this parable exhibits the relative 
positions of the Jews and Gentiles, and the 
change of their conditions soon: to transpire: 
that Lazarus represents the Gentiles; the rich 
man the Jews, or, rather, the priesthood ; the 
five brethren the masses of the people: that 
Abraham’s bosom means the Gospel Church, 
or its privileges ; and that hell, or torment, sig- 
nifies the vengeance of God on the Jews at 
the destruction of Jerusalem. This interpre- 
tation involves its advocates in a number of 
gross absurdities and insuperable difficulties, 
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An impassable gulf is represented as being 
between Lazarus and the rich man, so that it 
was impossible for any one to pass from one 
of these places to the other. Now, if Lazarus 
represents the Gentiles in Abraham’s bosom, 
or in the Gospel Church, and if the rich man 
represents the Jews, then it follows that it 
was impossible for the Jews to enter into the 
enjoyment of Gospel privileges. 

But such a state of things never existed. 
Indeed, the Jews first received an invitation to 
the Gospel feast. Christ sent forth his dis- 
ciples to the lost sheep of the house of Israel. 
The chosen Twelve were Jews. Thousands 
who were converted on the day of Pentecost 
were of the Jewish nation. Indeed, the Gos- 
pel door has never been closed to the Jews. 
There was a breaking-down of the middle wall 
of the partition between the Jews and Gentiles 
at the very organization of the Gospel Church. 
We will not trace the absurdities of this Uni- 


versalist interpretation of this parable any 
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farther, but will proceed to give the passage 
a careful examination. 

“And it came to pass that the beggar died, 
and was carried by the angels into Abraham’s 
bosom: the rich man also died and was buried, 
and in hell he lifted up his eyes, being in 
torments, and seeth Abraham afar off, and 
Lazarus in his bosom.” 

The first inquiry that arises, in giving an 
exegesis of this beautiful and intensely inter- 
esting and instructive parable, is, whether it is 
to be taken asa literal narrative, or understood 
as a metaphorical representation of the condi- 
tion of men in this, and also the future, life. 
We hold that it is to be understood in the 
latter sense. wa 

“A parable,” says Dr. Albert Barnes, “is a 
narrative of some fictitious or real event, in 
order to illustrate more clearly some-truth 
that the speaker wishes to communicate. It 
is not necessary to suppose that the narrative 
is strictly true. The main thing the inculca- 
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tion of spiritual truth, was gained equally, 
whether it was true or only a supposed case. 
Nor was there any dishonesty in this. It was 
well understood; no person was deceived. 
The speaker was not understood to affirm the 
thing literally narrated, but only to fix the 
attention more firmly on: the moral truth 
presented.” 

We hold that if this be a real history, as 
some learned theologians claim it is, then it 
follows of course that the rich man and the 
beggar were real personages ; that the body, 
tongue, fire, water, and finger mentioned in 
the narrative, were material, and that the great 
gulf, as well as the contiguity of heaven and 
hell, are to be understood in a literal sense. 
Such an exposition of the parable, we think, 
involves very great absurdities. 

By the term, “a certain rich man,” we do not 
understand the Savior as alluding to any par- 
ticular individual, but to a character. By this 


parable Christ designed the inculcation of a 
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great spiritual truth in reference to the terrible 
consequences of a wrong use of earthly pos- 
sessions, or the danger of selfishness and want 
of sympathy for the poor. This representa- 
tion of a character was applicable to more than 
one of the Pharisees; hence, by the term, “a 
certain rich man,” the representation is gen- 
eralized. His being clothed in purple and fine 
linen signifies rich and magnificent attire—the 
purple having reference to the Syrian upper 
garment, and fine linen to that of the Egyp- 
tian. His faring sumptuously every day, is a 
continuation of the idea of great wealth and 
constant high living, 

_ The Savior now proceeds to represent the 
antithesis of this condition of wealth and lux- 
ury. A certain beggar, named Lazarus, was 
laid at the rich man’s gate, full of sores, desir- 
ing to be fed. ‘Lazarus is a symbolical name, 
signifying helpless, forsaken ; and, as here em- 
ployed, represents a character or condition of 
poverty, helplessness, and suffering. His 
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being laid at the rich man’s gate, covered with 
sores and desiring to be fed, taken in connec- 
tion with the fact that we have no account that 
his wants were heeded or supplied, is designed 
to exhibit the cold, selfish, inhumane, unfeeling 
heart of Dives. ’ 

“ How often, in this cold and bitter world, 

Is the warm heart thrown back upon itself? 


Cold, careless are we of another’s grief ; 
We wrap ourselves in sullen selfishness.” 


Thus we have most beautifully, forcibly, and 
touchingly presented two earthly conditions of 
men. The rich man.was not charged with a 
positive wrong, but a negative one. The 
charge was not that he was rich (for surely 
there is no demerit in being rich), but that he 
did not properly use his earthly goods—did not 
use his means for the good of the needy. 

There is nothing said about the moral or 
religious character of Lazarusat all. Nothing 
but ‘his poor, suffering condition is brought to 

view. This fact shows the more clearly that 
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Jesus was, in this parable, impressing a lesson 
in regard to benevolence and humanity, and 
the sufferings of the inhumane and wicked in 
the future. 

Now, the theater is changed to another 
sphere of existence. “The beggar dies, and is 
carried by angels into Abraham’s bosom.” 
Not his body, but his soul is carried. The 
term, “Abraham’s bosom,” is a metaphorical 
expression of the blessedness which, immedi- 
ately after death, was prepared for pious Israel- 
ites in common with their blessed ancestors. 
The expression: is synonymous with paradise, 
which signifies a state of blessedness. 

“The rich man also died, was buried, and 
in hell lifted up his eyes, being in torments, 
and seeth Abraham afar off, and Lazarus in his 
bosom.” By being in hell we are to under- 
stand being in hades, which signifies, literally, 
a dark, obscure place, the abode . of departed 
spirits. The Hebrews supposed all their an- 


cestors were congregated in sheol, or hades. 
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It was supposed to be the abode of both saved 
and lost spirits. The rabbins speak of a di- 
viding wall between the apartments of hades, 
the respective abodes of good and evil souls. 
Now, as Christ is impressing a lesson in refer- 
ence to the retributions of the future, and 
knowing that he would be clearly understood 
by those whom he addressed, he used the 
words commonly understood among them 
expressive of the places of departed spirits. 
The rich man is represented as being in 
torments, in tormenting flame. This, to our 
mind, has reference to the retributions of the 
future. It is a figurative representation of the 
sufferings of the soul which is unreconciled to 
God. His tongue, which he desired to have 
cooled with water, can not certainly be under- 
stood in a literal sense. Nor are we to under- 
stand the flame as signifying literal fire, nor 
the water as literal water. As the soul is 
immaterial, spiritual, so will its sufferings be 
spiritual, corresponding with the nature of the 


» 
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soul itself. The rich man is represented as 
seeing Abraham afar off, and Lazarus in his 
bosom. We understand the “afar off” as rep- 
resenting not so much the physical distance 
between the two places mentioned as it does 
the moral and spiritual separation of the 
wicked and the good. There is a vast dis- 
tance between the good and the bad man. It 
is so here, and doubtless it will be so in the 
future. Two men may dwell together here in 
the closest possible physical proximity, and 
yet, morally and spiritually, be separated from 
each other as far as heaven is from hell. 

Heaven is a place and condition of har- 
mony, where thought agrees with thought ; 
where affection accords with affection; where 
all are harmonious with each other and with 
God, who is infinite harmony. 


‘“ Heaven ’s the perfection of all that can 
Be said or thought—triches, delight, or harmony ; 
Health, beauty,—and all these not subject to 
The waste of time, but in their height eternal.” 


/ 
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The rich man is represented as imploring 
mercy at the hand of Abraham, whom he 
recognized as his ancestral father; but was 
told that between them there was a great, 
impassible, and fixed gulf—an unfathomable 
chasm of immeasurable breadth. This, too, 
must be understood in a figurative sense ; for, 
as widely as the inhabitants of these abodes 
were separated, they are represented as hold- 
ing conversation with each other. 

We understand this to mean that, between 
the good and the bad, the pure and the im- 
pure, in the future state, there is an impass- 
ible moral or spiritual gulf. It is as fixed as 
the truth, that without holiness no man can 
see or enjoy God. It is an eternal truth, that 
the wicked can not be happy. The rich man 
is represented as praying to Abraham that he 
would send Lazarus to his father’s house, to 
testify to his five brethren, lest they also go 
to that place of torment. He wants irref- 


ragable testimony presented to his brethren. 
: zi 
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Abraham said unto him, “They have Moses 
and the prophets [that is, the writings of 
Moses and the prophets], let them hear 
them. He said, Nay, father Abraham, but if 
one went unto them from the dead, they will 
repent.” Abraham said unto him, “If they 
hear not Moses and the prophets, neither 
will they be persuaded, though one rose from 
the dead.” 


? 


SECTION IV. 


CHRIST WOULD NOT TEACH A FALSE DOCTRINE. 


It is clear, we think, that Christ did teach 
the doctrine of the future punishment of the 
wicked, in the parable we have been consid- 
ering. If he be a true and infallible teacher, 
then it follows that the theory that all men 
are happy at death is untrue. Jesus was no 
impostor. If he had been, then God would 
not have wrought miracles through him; and 
that he did perform miracles, can not be suc- 
cessfully denied. 
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Universalists charge upon orthodox min- 
isters that they employ the engine of terror- 
ism to make men religious, when they urge 
the doctrine of future retribution and the 
sufferings of the wicked in hell. But if the 
doctrine of torments after death be not true, 
and if Christ taught it in the text quoted, then 
Christ taught what he did not believe. Who 
is ready to say that Jesus adopted the terrific 
mode of preaching—that he taught the doc- 
trine of a future hell—not because he believed 
it, but because he deemed it essential to the 
reformation of wicked men? Who is willing 
to charge Christ with this pedagogical artifice? 
To do so, were to charge him with a want of 
confidence in his own merits as a Savior; it 
were to charge him with making falsehood 
more potent in effecting spiritual good than 
truth. Who will dare thus to charge the 
Lord of Life and Glory? 

Certainly our blessed Lord teaches the 
doctrines not only of the immateriality of the 
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soul, its conscious existence after death, the 
separation of the wicked and the good, but 
also the doctrine that the souls of the wicked 
will be miserable in the future state of 
existence. 


SECTION V. 


THE GROSS ABSURDITIES OF THE THEORY UNDER 
CONSIDERATION—ITS RUINOUS RESULTS. 


Ir the hypothesis be true, that all men are 
happy at death, then the ancient worthies 
who endured persecutions, afflictions, mock- 
ing, and tortures, to “obtain a better resur- 
rection,” would have fared just as well had 
they been recusants to Christ their Lord. 
If this theory be true, then the inspired 
apostles had no more intrinsic reason for 
rejoicing that their “names were writtten in 
heaven” than had their most virulent perse- 
cutors ; for all their names were equally en- 


rolled in the Book of Life, and never had 
been otherwise. 
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The apostles labored that in the Judgment 
they “might be accepted of God, and not 
found naked.” But, according to Universal- 
ism, such labor was not essential; for none 
shall be naked. Paul could reason of a 
“judgment to come ;” but Universalism says 
there will be no such judgment. Paul says, 
“Henceforth there is laid up for me a crown 
of righteousness, which the Lord, the right- 
eous Judge, shall give me at that day, and 
not to me only, but unto all them also that 
love his appearing ;” but Universalism says, 
And to all others as well. The Bible says 
there is a“ resurrection of damnation.” Uni- 
versalism says it is not true. The Bible says 
that fornicators, idolaters, adulterers, thieves, 
and drunkards shall not enter the kingdom 
of God; but the theory under consideration 
says that natural death opens the door of 
salvation to them all. Jesus says the wicked 
shall go into everlasting punishment; but 
Universalism says that they shall not go into 
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punishment at all. According to this dread- 
ful doctrine, there is nothing but the thin 
veil of death between the wicked and death- 
less glory ; and if this be so, then the proba- 
bilities of an early entrance into eternal 
blessedness are greater while fighting a duel, 
or engaging in a drunken brawl, than they 

are in the secret place of prayer, where there 
is less probability of immediate temporal 
death. St. John says, “He that believeth 
not the Son shall not see life, but the wrath 
of God abideth on him;” but Universalism 
says he that believeth not the Son shall see 
life, and enjoy God’s love forever. 

If, as Universalism claims, literal death is 
the end of all sin and suffering, and if noth- 
ing remains for the soul to do but soar in the 
realms of bliss, ever unfolding the possibilities 
of its nature, then indeed is death a most de- 
sirable thing, and the more desirable and im- 
portant to him who is most degraded and 
sunken in sin. With this view, length of 
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days is a curse instead of a blessing; and, 
according to this doctrine, the man whose 
whole life has been a series of the most 
atrocious crimes, and whose last act in this 
life was willful self-murder, as certainly enters 
upon a state of eternal joy at death as does 
the man who has devoted his whole life to 
the service of God and his race. The sacri- 
legious Belshazzar, whose knees smote to- 
gether at the appearance of the hand-writing 
upon the wall; the treacherous Tiberius, a 
Roman Emperor who sported with the lives 
of his people; the infamous Antiochus Epiph- 
anes, who slaughtered forty thousand of the 
inhabitants of Jerusalem in three days, and 
polluted the temple and worship of the God 
of Israel; and Herod, who so cruelly slaugh- 
tered the infants of Bethlehem,—these, all 
these, were as certain of the joys of heaven 
at death as was Enoch, who walked with God 
three hundred years. According to this doc- 
trine, Philip II of Spain, on entering the 
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future world, however unchanged in heart at 
death, was permitted to sit down with Abra- 
ham and Isaac and Jacob; and Charles IX 
of France, who ordered the terrible massacre 
of St. Bartholomew's eve, and Gengis-Khan, 
who put to death in cold blood hundreds of 
thousands of men, women, and children, and 
who marked his crimson path by pyramids of 
skulls, as certainly entered heaven at death, 
however unrepentant, as did Stephen or Paul, 
or John, the beloved disciple! Such is Old- 
school Universalism. 

Let this hypothesis be adopted, and can 
any other inference be drawn than that sin is 
not a very great evil, after all? Convince the 
sinner that all iniquity is duly rewarded here, 
all moral distinctions are equitably compen- 
sated in this life; and that, by the good pleas- 
ure and fixed laws of God, all men are des- 
tined to an impartial, absolute, and instant 
_ salvation at death; that eternal blessedness 


comes with the very dawn of the spirit- 
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world,—we say, do this, and you will palsy 
the strength of moral motive, break down all 
distinction between sin and virtue, and lead 
to the most disastrous and appalling moral 
and spiritual results. 

In conclusion, we will say: If the doctrine 
of future rewards and punishments accords 
with the dictates of human reason, and with 
the moral intuition of mankind, as we en- 
deavored in the preceding chapter to show it 
does, and if it be disclosed by an enlightened 
exegesis of God’s Word, as we think we have 
shown in this chapter it is, then the old 
theory of Universalism must be false. 

“Hear the just law, the judgment of the skies : 
He that hates truth shall be the dupe of lies; 


And he that will be cheated to the last, 
Delusions strong as hell shall bind him fast.” 
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CHAPTER V. 


MODERN UNIVERSALISM EXAMINED IN THE LIGHT 
OF REASON. 


N the last two chapters, we have exam- 

ined the old theory of Universalism in 
the light of human reason and Divine rev- 
elation, and shown it to be contrary to both. | 
We now proceed to the examination of Mod- 
ern Universalism, in the light also of reason 
and revelation. This theory asserts the final 
and inevitable salvation of the whole human 
family. We shall first notice its assumptions. 


SECTION I. 


IT ASSUMES THAT OPPORTUNITIES FOR REPENTANCE 
WILL EXIST IN THE FUTURE STATE. 


AFTER acknowledging that there will be 
future suffering or punishment, it assumes 
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that Christ’s work of saving men will be con- 
tinued in the future; that not only will op- 
portunities for repentance, obedience, and 
salvation exist there, but that they will be 
more favorable than they are in this state 
of existence. 

We will first remark that, if Christ’s work 
of saving men be continued in the future, it 
is hardly reasonable to suppose that a matter 
of such vast importance, involving such eter- 
nal interests, would have been omitted ‘by all 
the sacred writers, and by Jesus himself, who 
came to reveal still more clearly the purposes 
of God concerning human destiny. Again, if 
this be true, then it would be difficult to ac- 
count for Christ’s reticence in regard to it. 
And if, as it is claimed by some, this doc- 
trine of repentance and salvation after death 
meets a deep and universal want of our na- 
ture—that man needs rest on this subject— 
then is it reasonable to suppose that Christ, 
who came to meet the deepest wants of our 
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nature, and to give the soul its highest rest, 
would have withheld it from the world? Is it 
not far more reasonable to conclude that the 
reason why Christ did not teach it, is simply 
because it is not true? It is a mere assump- 
tion that the wicked will have power to repent 
and yield obedience in the future. But, even 
supposing this to be true, we hold that such 
power would be greatly diminished, and that 
opportunities for repentance, instead of being 
more, would be far less, favorable in the future 
than they are in this life. Certainly, every 
hour spent in sin and crime renders reforma- 
tion the more difficult. This harmonizes with 
present experiences. There is such a thing as 
momentum acquired in sinning ; and the greater 
the velocity, the more difficult it is to reverse 
the action, 


“ When first from virtue’s path we stray, 
How shrinks the feeble heart with sad dismay ! 
More bold at length, by powerful habit led, 
Careless and seared, the dreary wilds we tread; 
Behold the gaping gulf of sin with scorn, 
And, plunging deep, to endless death are borne.” 
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But, again, it is not reasonable to suppose 
that a doctrine is from God that does not lead 
Godward. It can not be successfully denied 
that the doctrine, that there will be better 
opportunities for salvation after death than 
before, does produce a quietus in the minds of 
sinners who believe it, and that it greatly less- 
ens the activity of those who embrace it, in 
working for the present salvation of men; 
and therefore it gives pretty clear evidence 
that it is not of God. . 


SECTION II. 


THIS THEORY ASSUMES THAT MoRE POWERFUL AND 
SUCCESSFUL MEANS—SUCH AS THE GREATER 
ATTRACTIONS OF HOLINESS — WILL BE EM- 
PLOYED IN THE FUTURE FOR SAVING THE 
WICKED, THAN ARE IN THIS STATE OF Ex- 
ISTENCE. 


Now, we ask reasonable men, is this rea- 
sonable? Certainly, God’s perfections are as 
absolute now as they ever can be, and his 
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desire for man’s salvation is not capable of 
being increased ; as-~it is now, like himself, 
infinite. It is not reasonable to suppose that 
he will, or ever can, make a greater dis- 
play of his infinite love for sinful man than 
he has already made in the gift of his own 
dear Son. 


“O wonderful, O passing thought ! 
The love that God hath had for thee! 
Spending on thee no less a sum, 
Than the undivided Trinity !” 


The idea that there will be greater attrac- 
tions to holiness for the wicked in the future, 
which Modern Universalism sets forth most 
constantly and prominently, is an arbitrary 
assumption. If it be true (as we have tried to 
prove it is, by reason and revelation) that the 
wicked and the good must be separated in the 
future, then such attractions can not exist— 
can not be enjoyed. 
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‘SECTION III. 


MODERN UNIVERSALISM ASSUMES THAT THE INFLU- 
ENCES AND MOTIVES WHICH WILL BE APPLIED 
BY INFINITE WISDOM, GOODNESS, AND POWER, 
IN THE FUTURE, FOR PRODUCING A RETURN OF 
THE WICKED TO GOD, WILL BE IRRESISTIBLE. 


To which it may be replied, that it is not 
reasonable to suppose that greater agencies 
than have been employed here, by Infinite 
Wisdom and Goodness, for man’s salvation— 
such as the light and truth and love of heaven, 
together with the strivings of the Holy Ghost— 
will ever be employed. Nor is it reasonable 
to suppose that those who have resisted and 
disregarded all these means to the close of this 
life, would ever yield obedience to God, even 
if opportunities be afforded. 

Again: is not the assumption that the in- 
fluences and motives which God brings to bear 
upon the wicked in the future, for their refor- 
mation, are irresistible, contrary to reason ? 


And does it not logically deny the phenomena 
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of human freedom? It seems to us that if we 
are held responsible here for our characters ; 
if all changes here are effected by our volun- 
tary agency; if our wills here must be con- 
joined with God’s will, in order to salvation ; 
if our obedience here must grow out of love 
and not compulsion ; and if our consciousness 
proves—as certainly it does—that the true de- 
termining cause of every given volition here is 
the soul itself, by its own inherent power of 
will,—then it is not reasonable that this estab- 
lished mode will be abandoned in the future. 
“ Our voluntary service he requires, 

Not our necessitated. Such with him 

Finds no acceptance, nor can find; for how 

Can hearts, not free, be tried whether they serve 

Willing or no, who will but what they must 

By destiny, and can no other choose ?” 

Now, if our obedience in the life to come be 
the result of any extraneous and irresistible 
power, then it is not voluntary, and therefore 
is devoid of merit. A forced obedience is no 
obedience at all. The doctrine that the mind 


ONIVERSALISM EXAMINED. 113 


will be controlled with absolute certainty by 
external causes—be swayed by the most pow- 
erful motives, and thus the thoughts, feelings, 
and actions be determined—makes a man a 
mere creature of circumstances. It will be 
kept in mind that Universalism claims that 
the motives which will be brought to bear upon 
the wicked in the future, will be irresistible ; 
and, therefore, all men will be inevitably saved. 
But if God applies irresistible forces for the 
subjugation of men in the future, then does 
he not‘destroy moral freedom? Certainly, if 
man’s will in the future be necessitated, if he 
be compelled to obey the strongest motive, he 
will become incapable of being a subject of 
moral government. This assumption of Mod- 
ern Universalism, that the Will will be irre- 
sistibly controlled in the future, places it 
“squarely on fatalistic grounds. Indeed, the 
dogma of the inevitable salvation of all men 
in the future, if sustained at all, must be sus- 


tained on the necessitarian basis, Univer- 
8 
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ra 


salism is compelled to camp on these grounds. 
They are its native soil. It is the logical and 
legitimate offspring of the doctrine of neces- 
sity as applied to human actions ; that is, that 
every action is the sequence of Divine causa- 
tion, and can not be otherwise than it is—that 
all our states of being are absolute and fixed. 

If this doctrine be true, then, in view of the 
boundless goodness and power of God, it 
would be difficult to see how it could be other- 
wise than that all men would be saved. But 
the doctrine of Divine causational necessity 
can not be true. It is at war with our reason, 
with our experience, and with. our moral in- 
tuitions. In its denial of man’s voluntary 
freedom, it makes him as completely and abso- 
lutely fixed as a fossil, and all his actions as 
certain as the movements of the planets in 
their orbits. 

This doctrine removes man from the whole 
realm of responsibility, renders him incapable 
of being a subject of a moral retributive 
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government, and makes him a mere automatic 
being. It excludes all idea of sin from the 
universe ; for all things are the result of Divine 
causational necessity, and must therefore be 
in harmony with God’s will. It intrinsically 
denies the necessity of the atonement; for if 
there were no sin, there would be no need of 
an atonement. It denies the Bible ; for if there 
were no atonement, the Bible is a lie, and the 
history of Christ a fable. All these absurdi- 
ties are logically involved in the doctrine of 
Divine causational necessity, as applied to 
human action. 

But we proceed to inquire, Can the doctrine 
of the inevitable salvation of all men in the fu- 
ture be sustained or proved on the hypothesis 
of the freedom of the human will in the future? 
We hold it can not. We are occupying, in 
this chapter, it will be remembered, rational 
and psychological grounds, and upon these we 
are endeavoring to meet the assumptions of 


Universalism. 
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Supposing that the wicked carry with them 
into the future every essential power and attri- ~ 
bute of the soul—reason, memory, perception, 
knowledge, and affection—and supposing that 
the mental and spiritual laws operating here, 
will not cease to operate in the future; and 
supposing, too, that their alternativity of 
choice will never be destroyed; and even 
grant that their intrinsic power of rendering 
obedience to the requirements of the Divine 
Government will exist in the spirit-world, and 
opportunities for repentance and salvation be 
afforded,—we_ say, supposing all this, even 
then the doctrine that man will, with absolute 
certainty, exercise the power of repentance 
and obedience, can not be proved. 

We hold that the very moment the doctrine 
that the Will will be unnecessitated in the fu- 
ture, is admitted, that very moment the doc- 
trine of the inevitable salvation of all men is 
logically and necessarily abandoned. The two 


hypotheses can not be harmonized, one with 
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the other. The doctrine of the alternativity 
of choice after death necessarily reduces the 
salvation of men in the future to a contin- 
gency. Certainly, if man carries his volitional 
power into the future, and his will never be 
necessitated, non-obedience to the require- 
ment of God’s moral government may con- 
tinue forever, and therefore future misery be 
eternal. eit 
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CHAPTER VI. 


MODERN UNIVERSALISM EXAMINED IN THE LIGHT 
OF REASON, CONTINUED. 


HIS system makes its greatest advance- 

ment and achievements on grounds of 
speculative reasoning, on sophistical grounds, 
outside of the Bible. Hence our effort to 
meet it within the purview of reason. 

We shall now proceed to notice what may 
be regarded as the strongest arguments ad- 
duced by Modern Universalists in favor of the 
doctrine of the ultimate and inevitable sal- 
vation of all men, founded, as they claim, on 
reason and philosophy. 

In the statement of these arguments, we 
shall quote from a work by Rev, I. D. William- 
son, D. D., published at Cincinnati in 1866, 
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entitled the “Philosophy of Universalism.” 
Dr. Williamson is the author of several theo- 
logical publications, and is regarded as one of 
the ablest advocates of the Universalist faith. 
We presume he will be deemed, therefore, good 
authority among Universalists generally. 


SECTION I, 
An ARGUMENT FOUNDED, AS IT IS CLAIMED, ON THE 
UNITY OF GOD. 

In the work referred to, and in the chapter 
termed the “ Universalism of Reason,” the 
author proceeds with an argument in favor of 
the doctrine of the final salvation of the whole 
human family, founded on the wnzty of God. 
He says: 

“ The believers in one God, who is the crea- 
tor of all that was made, and who sustains the 
same vital and essential relations to all, ought 
to be able to perceive that the simplest dictate 
of reason is, one God, one destiny ; and that he 


violates reason when he announces destinies, 
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wide asunder as heaven and hell, as proceed- 
ing from one and the same God. He makes 
effects the most opposite proceed from the 
same cause. He professes to find sweet 
water and bitter flowing from the same fount- 
ain. He claims that grapes grow on thorns, 
and figs on thistles. He insists that out from 
the one fountain flow the streams of eternal 
life and death.” 

One would suppose, from the above, that 
the author holds that all orthodox believers 
in the unity of God believe also that he is 
the cause of destinies and effects. Can it be 
that this learned divine is ignorant of the 
fact that Libertarians, who believe in the 
unity of God, hold no such doctrine. They 
do not announce destinies as widely different 
as heaven and hell, as proceeding from the 
same God ; they do not make effects the most 
opposite proceed from the same cause; they 
do not profess to find sweet water and bitter 
flowing from the same fountain ; they do not 
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claim that grapes grow on thorns, and figs on 
thistles ; nor do they insist that out from one 
fountain flow the streams of eternal life and 
death. But they do hold that men, by their 
own volitional freedom, determine their own 
destinies. We are not aware that any but 
Necessitarians hold that all effects and desti- 
nies are the results of Divine causational ne- 
cessity. This fatalistic doctrine is at variance 
with the moral consciousness. of mankind. 
Every man feels that he is free to choose in 
a given direction, and that he has full power 
to choose otherwise. He knows that his soul 
is the intentional author of its own action, 


and is therefore responsible. 


SECTION II. 


An ARGUMENT FOUNDED, AS IT IS CLAIMED, ON 
THE TEACHINGS OF NATURE. 


Dr. Witiiamson, in his chapter entitled 


the “Universalism of Nature,” after having 
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said this doctrine in its present phase could 
not have been originally evolved from the 
teachings of nature, but, once being an- 
nounced, nature confirms it; and having 
stated that the Brahmin philosophy of India 
taught it; that the Magi of Persia, and Con- 
fucius of China, believed it,—he comes, as he 
says, to the precise question in hand, “ What 
does nature teach, as interpreted by the 
means at command?’ He then affirms that 
it teaches a common and glorious destiny for 
our whole race. To establish this, he pro- 
ceeds to notice the universal beneficence of 
nature, the care and love evinced for all, and 
denominates these as her common utterance 
of one destiny for all. He makes what 
Fourier, the French philosopher, termed a 
universal law of nature, “attraction propor- 
tioned to destiny,” analogous to what he 
claims holds good in the spiritual domain 
He says: 


“We have nothing to do with any theories 
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that Fourier professed to build on this law, 
or his conclusions therefrom. But of the law 
itself it may be said, that he must be dull in- 
deed who does not see in nature, and feel in 
the depths of his own being, that it is a real- 
ity. If this be so, then the teaching of nature 
is, that those who are one in their attractions 
are one in destiny. . . . In all animated 
nature, and through all the races of bird, 
beast, fish, insect, nature and attraction point 
to destiny.” 

After giving a number of illustrations of 
this, he bases the argument for one destiny 
of the human race on what he holds to be 
true; namely, that “ men are alike in their 
attractions. In the deep-pervading and never- 
failing currents of their attractions, they are 
the same.” 

Now, if these rules be correct, then it fol- 
lows that a happy destiny for all men is a 
fixity, and that it can not be otherwise. But 
if there be an eternal, unchangeable, and 
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universal law, attracting all souls to one final 
and inevitable destiny of happiness, then 
Christ was not essential to man’s ultimate 
salvation. , 

Again, in speaking of this doctrine coming 
from the depths of nature within us, the 
author says, “ Every man hath the witness in 
himself; and, if he will but listen to the 
pleadings of his own nature, he will not fail 
of the truth.” 

Mark the language of the doctor: Every 
" man—that is, heathen, Jew, Mohammedan, 
infidel, or atheist; nay, more, the deepest- 
dyed criminal—carries the witness in himself 
that his is a glorious destiny! Such a doc- 
trine is not only supremely absurd, but is at 
war with the deep consciousness of mankind, 
and with the whole scope of Bible teaching. 
It renders the theory of salvation through 
Jesus Christ a cheat. Again he says: 

“Go into the great congregation, where 
destiny, in the dark aspect of it, is proclaimed 
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and wrought in its liveliest horrors by the 
charms of poetry and eloquence, and mark 
the uprising of man’s nature against it. A 
whole congregation will be convulsed with 
the deepest feelings of fear, terror, sympathy, 
pity, or despair, as the case may be.” 

It will be observed that the author involves 
himself here in a palpable’ contradiction. It 
seems rather strange that such deep feelings 
of fear, terror, and despair should exist in 
any one, concerning the final destiny of the 
soul, when, according to the doctor’s own as- 
sertion, every man hath the witness in him- 
self that his final destiny shall be a happy 
one. Certainly, if this theory be true, there 
is no need of such fear, terror, or despair for 
a moment. All such convulsions of congre- 
gations and individuals might be easily allayed 
by simply listening to the voice of nature 
from within, teaching one glorious and inev- 
itable destiny of all the race. In the close 
of this chapter, he refers to Christ’s care for 
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the fowls of the air and the lilies of the field, 
and very properly draws from these beautiful 
passages the lesson of trust. But he also 
tries to educe therefrom the doctrine of Uni- 
versalism. In this he certainly fails. God 
never teaches us to trust for a natural harvest 
without sowing the seed, nor to expect to be 
clothed without exertion on our part. Nor 
does he teach us to trust in him for salvation, 
and to expect it without compliance, on our 
part, with the conditions of salvation. 


SECTION IIL 


AN ARGUMENT FOUNDED, AS IT IS CLAIMED, ON 
CAUSE AND EFFECT—SELF-DESTRUCTIVE- 
NESS OF EVIL. 


In the chapter of the work from which we 
are quoting, devoted to the “ Universalism of 
Cause and Effect,” the author endeavors to 
show that Universalism is a philosophical 


system founded on the nature of things, and 
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that the ultimate and inevitable salvation of 
all the race is a natural sequence. He says: 

“God has so made man, and such are the 
nature and constitution of things, that, by the 
operation of uniform and undeviating laws, 
the legitimate tendency of righteousness is 
unto life on the one hand, and on the other 
the pursuit of evil involves death as its legit- 
imate result. Of course, then, there can be 
no such thing as endless pursuit of evil, for 
the simple reason that such pursuit is sure to 
be cut short by death; not death arbitrarily 
imposed, or as a universal fact of human ex- 
perience, but death involved in the evil pur- 
sued. So, on the other hand, there can be 
no failure in the pursuit of life, for the reason 
that the life itself is involved in the pursuit. 
Righteousness embraces whatever is good, 
and we will substitute the term good for it, as 
making the antithesis more perfect. Good 
tends to life, evil to death; and we argue the 
final triumph of good over evil, from the truth 
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that good is self-perpetuating and immortal, 
while evil is suicidal. There is in the one an 
inherent and self-perpetuating immortality, by 
virtue of which it shall live while @od lives ; 
and in the other there are seeds of dissolution, 
and it requires no more than the working of 
its own elements to insure its destruction.” 
We have given this lengthy quotation, so 
that the author's views may not be misunder- 
stood. His argument is, that, according to an 
established law, physical and moral evil are 
self-destructive; and for this reason there can 
be no such thing as the endless pursuit of 
evil, and hence all men must be ultimately 
happy. If, when he says the pursuit of evil 
involves death as its legitimate result, he 
means evil as involved in the violation of 
physical law, and if by the term death, in this 
connection, he means physical death, none; 
we presume, would dispute his position; for 
certainly the constant pursuit of physical 
evil does result in the inevitable death or 
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destruction of the body. But it is difficult to 
see the analogy between this and the result of 
moral evil upon the soul, unless evil or sin re- 
sults in the death or destruction of the soul. 
It is but fair to suppose that the doctor, by 
the term death, does not mean the death or 
destruction of the soul ; for he is not an Anni- 
hilationist. Besides, if such were his meaning, 
it would be just the reverse of what he is try- 
ing to prove ; namely, the salvation of all men. 
His argument is, that the pursuit of moral evil 
can not be endless, as it must be cut short by 
death ; that it is suicidal, that in it are the 
seeds of dissolution, and that it requires no 
more than the working of its own elements 
to insure its destruction. But if this hypoth- 
esis be true, then no external power, whether 
from God, Christ, or the Gospel, is at all 
essential to man’s final salvation from sin and 
suffering. 

As illustrations and proofs of the theory, 


that moral evil is self-destructive, and therefore 
9 
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the final happiness of all inevitable, our au- 
thor draws largely from the realm of nature, 
or the physical universe. He speaks of the 
“wreck of matter and the crush of worlds” 
as the inevitable result of the suspension of 
the great law of attraction or gravitation, and 
says: 

“This state of things must of necessity be 
short; the evil would kill itself; the warring 
worlds would crush and shatter one another ; 
and, broken up into a chaotic mass, if there 
were left one law in the universe, all mat- 
ter would arrange itself under that law, and 
order would come again with the infallibility 
of fate.” 

This our author would make analogous to 
the self-destructiveness of moral evil, and the 
order produced thereby. According to this 
argument, though all men were to violate the 
great central law of love of the spiritual uni- 
verse, and dash against and crush each other, 


and pursue the terrible evil until they were 
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reduced to a chaotic mass, yet, when evil 
should expend its force and its reign cease, all 
would be restored to order with the infalli- 
bility of fate. 

It will be seen that, by this philosophy, the 
fundamental doctrine of Universalism, which 
the author is trying to prove—namely, “ That 
good will finally triumph over evil” —is false; 
for it is evil, and not good, that triumphs over 
evil. The good only triumphs when the evil 
has spent its force, or committed suicide. 
Thus, this theory makes evil the power through 
which men are saved, instead of that of the 
Gospel. It makes evil stronger than God. It 
precludes, logically, the necessity of Jesus of 
Nazareth. Why need the Man of Sorrows 
have given his life as a sacrifice, when moral 
evil, or sin, by its own self-sacrifice, would 
have ultimately and inevitably evolved the 
salvation of every soul? 

But our author proceeds to give further il- 
lustrations and proofs of the self-destructive- 
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ness of evil, drawn from the storm, tempest, 
or tornado. He says: 

“ Neither of them is self-perpetuating; . . 
such are the laws of nature, that a tempest or 
tornado must of necessity be limited in extent 
and of short duration. They make war upon 
themselves, and most infallibly destroy them- 
selves. . . . The extent and duration of a 
storm are measured by its violence, the rule 
being, the greater the violence the less the ex- 
tent and duration. . . . A gentle breeze may 
blow, and a small rain may fall, over a large 
territory for a week ; a strong gale and copious 
rain may prevail over a considerable tract of 
country for a day or two; but a genuine tor- 
nado, which sweeps all before it and leaves 
nothing but desolation behind it, can not ex- 
ceed a mile in width, or endure one hour. . . . 
Generally speaking, they are less than half a 
mile in width, and their violence is spent in 
less than ten minutes.” 


* This we are to understand as being analo- 
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gous to the workings of moral evil. If so, and 
if there be any force in the argument thus 
presented, then the more violent the evil, the 
sooner it will be over. According to this phi- 
losophy, he whose sin is the most flagrant is 
nearest redemption; while he who commits 
sins of less turpitude may expect to wait a 
little longer for his salvation. According to 
this logic, the surest way to effect a speedy 
destruction of evil, and secure salvation as a 
result, is to make it exceedingly great; for the 
power of evil for self-destruction is in propor- 
tion to its violence and magnitude. 

The doctor proceeds to give several other 
illustrations of the hypothesis that evil is 
suicidal. 

After saying that famine furnished the 
means and opportunities of its own destruc- 
tion, he says: 

“Fire, when it breaks loose, is a most de- 
structive element. But it can not rage long 
for two reasons. The first is, that it consumes 
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the substance on which it preys, and must, 
sooner or later, go out for want of fuel ; and 
the more vehemently it rages, the sooner it 
must go out from this cause.” 

Mark the doctor’s language: “ consumes the 
substance on which it preys, and must go out 
for want of fuel;” that is, the thing upon 
which the element preys is destroyed. If this 
is analogous to the effects of sin, or evil, upon 
the soul, then the soul upon which sin or evil 
preys ceases to be. Strange that the author 
should adduce an argument in favor of Annihi- 
lationism, while he is trying to prove that all 
souls will be saved! 

The second reason he assigns why fire is 
self-destructive, is: 

“That it heats the air, and the heated air 
rises because it becomes lighter than the sur- 
rounding air; and thus the fire sends up the 
material of which the rain is made, and in- 
vokes the waters from above*to come down 
and put it out.” 
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Thus, according to this story, evil carries 
within itself its own remedy. This reminds 
one of the old Latin phrase, Szmzlia similibus 
curantur. 

Again: disease in the human body is used 
by our author as another illustration of the 
fact that evil is self-destructive. He says: 

“When a disturbing force comes in and 
breaks up the laws of health, and men become 
sick, then comes danger; and that condition 
of things can not continue long. Fever can 
not always boil the blood, nor pain rend the 
nerves, because the tendency is destructive ; 
and soon, death, if nothing short of death, is 
sure to kill the fever and destroy the pain, so 
that, in this form, the endless perpetuity of © 
evil is simply and utterly impossible.” 

That the doctor offers this as being analo- 
gous to moral evil and its effects, is clear from 
his own language. He says: 

“In the moral and spiritual domain of God, 


this principle obtains.” 
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Now, if there is any strength in the argu- 
ment thus advanced, it is strongest against 
the very doctrine the author is trying to estab- 
lish—the final salvation of all men. The dis- 
ease in the body can not long endure, for “soon 
death, if nothing short of death, is sure to kill” 
it; that is, the death of the body secures the 
death of the disease. Now, if this is analo- 
gous to moral disease, or evil, as the doctor 
claims it is, then the argument is, that moral 
evil can not long endure, for soon death—that 
is, the death of the soul on which it preys— 
will bring it to an end. Again our author 
places himself analogically upon the grounds 
of Annihilationists. 

He then proceeds to show that this same 
principle of evil, being self-destructive, holds 
good in the family and community. He says: 

“Let evil approach, and the law of hatred 
come in, and usurp the place of the law of 
love. Let strife and contention take the place 


of harmony and peace. Let the husband cease 
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to love his wife, and the wife the husband, and 
the children hate the parents and one another. 
It needs no prophet to predict that this state 
of things can not last long, or that the down- 
fall of that family is at hand, and the strife 
must end; if in no other way, yet surely in 
rending the family in fragments, and scattering 
its members abroad. And so in the commu- 
nity at large. . . . It is said that vice is con- 
tagious, and has power to reproduce itself; but 
this is true only ina limited sense. Intemper- 
ance, for instance, may produce intemperance, 
but the proselytes made are not all soldiers in 
the army of intemperance; but when multi- 
plied greatly, they make war upon the cause 
they espouse, so that the loathsome drunkard 
in the gutter becomes an eloquent advocate 
of temperance, and speaks with a warning 
voice to every passer-by to avoid the cause of 
such degradation and ruin. Reduce it to uni- 
versal practice, so that every man, woman, and 
child shall become a drunkard, and the burden 
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will be so great that it can not be borne, and 
the people would absolutely be compelled to 
be sober, or die. So, then, intemperance is 
weakened rather than strengthened, when re- 
duced “to universal. practice, 0. .- 1. And 
thus it appears that the evil we seek to prop- 
agate makes war upon itself, and, reduced to 
universal practice, must infallibly destroy it- 
self. Hence, again, the endless perpetuity of 
evil is simply impossible.” 

Strange doctrine is this, to come from the 
pen of a man who professes to believe in that 
Book in which Jesus Christ is clearly set 
forth as the only way of life and salvation. 
If the theory be true, that the universality 
of evil would effect its infallible destruction, 
then all the efforts ever put forth by patri- 
archs, prophets, apostles, and reformers, during 
the centuries of the past, to rid the world of 
evil, have only retarded the object they had 
in view. According to this theory, there was 
a time when the vast population of the world 
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was, within a fraction, saved. If Noah and 
his family had only joined in with that wicked 
generation, then vice and crime would have 
been universal, and therefore infallibly de- 
stroyed ; and all would have been saved, as a 
legitimate result ! 

“Intemperance,” says the doctor, “is weak- 
ened rather than strengthened, when reduced 
to universal practice.” If this hypothesis be 
true, the Temperance reformers are no longer 
at a loss to know what is an infallible remedy 


for this terrible evil. 


SECTION IV. 


An ARGUMENT BASED, AS IT IS CLAIMED, ON THE 
LAW OF HUMAN PROGRESSION. 


Ir is argued by Universalists, that man, 
being naturally a progressive being, will 
finally, and with absolute certainty, develop 
into harmonious relations to God and his 


government, and thus become holy and happy, 
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Dr. Williamson says, in his work on the 
“Philosophy of Universalism :” 

“Hitherto the course of humanity has been 
onward and upward. Running through all 
history, and pervading all the facts of hu- 
man experience from the beginning, there 
is a law of progress by which the waves 
of the centuries have mounted higher and 
higher, so that the course of humanity has 
not been downward, but rather upward; and 
this single law, developed as it is beyond a 
doubt, foreshadows a glorious destiny for the 
race. . . . Why should this law of prog- 
ress, which has been at work through the 
ages of the past, be presumed to die out, and 
the world come to a dead pause, or face about 
and go back where it came from? Can any 
man tell why? Surely, all experience points 
in the opposite direction, and bids us hope 
that a work so well begun will be carried on 
until it is consummated in a destiny as glo- 
rious as the beginning has been hopeful and 
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auspicious. No matter though the movement 
be slow. Enough it is to be sure it is on- 
ward; that the law is at work. The end can 
not be doubted.” 

This view of Universalism, it will be seen, 
corresponds with the idea of the inner law of 
development held by Comte, the father of 
Positivism, as a subordinate system. 

It is doubtless true that man is mentally 
and morally a progressive being, and that he 
is constitutionally so; yet neither his mental 
nor moral progress is an inevitable necessity. 
The law of development inheres in the nature 
of the plant ; but without the soil, the rain, 
the light, and the heat, there is no develop- 
ment or growth. The physical development 
of man is greatly dependent upon climatic 
and other influences. We have no doubt 
that, by strict observance of physiological law, 
the man of the future ages may excel in 
physical power and endurance the man of the 


present, as far as does the European philos- 
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opher excel intellectually the Bushman of 
South Africa. But this would not be an 
inevitable result of the law of physical devel- 
opment. So man is intellectually a progress- 
ive being, and is capable of making psycho- 
logical development, even outside the light of 
Bible teaching, as seen in the history of the 
ancient Egyptians, Grecians, and Romans ; 
but certainly such development is hinged 
upon human exertion, is the optional product 
of mental toil, and not the inevitable result 
of natural law. 

But is the argument of Universalism true, 
that man’s spiritual salvation is an inevita- 
ble result of a law inhering in his very 
nature? If man does carry a spiritual re- 
demptive power in himself, by virtue of which 
he would of necessity reach the grand pur- 
pose of his existence, a high and glorious 
destiny, then is it not marvelously strange 
that this spiritual redeeming power does not 
manifest itself in making men virtuous and 
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happy in all ages and in all lands? But has 
it done so, even under the most favorable 
psychological conditions? Is it not true 
that nations and peoples, while bathing in 
grand mental illumination, have dwelt in ap- 
palling spiritual darkness? Was this not so 
in the brightest days of Grecian and Roman 
learning ? 

With all the learning, philosophy, and men- 
tal acumen of the ancient sages, they were 
unable to find a satisfactory remedy for the 
needs of the soul. If it be true that this 
law of human progress will inevitably move 
man into fellowship and communion with 
God, then we can not see why Mohammedans 
are not lifted above licentiousness and polyg- 
amy, nor why the almost universal practices 
of intemperate opium-eating, infanticide, and 
concubinage should exist in China. 

Finally: if man’s spiritual salvation is an 
inevitable evolution of the law of progress, 


then is it not strange that, after forty centuries 
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have rolled over India, this law has not pro- 
duced any thing better than Thuggism and 
sutteeism ? 


SECTION V. 


AN ARGUMENT FOUNDED, AS IT IS CLAIMED, ON THE 
NATURE AND DESIGN OF PUNISHMENT. 


UNIVERSALISM claims that punishment is 
remedial, that it has an end in view, that 
that end is the reformation and salvation of 
the sinner, and that that end will be attained 
with absolute certainty; and, therefore, all 
men will be finally and inevitably saved. 
This cardinal doctrine of Modern Universal- 
ism, that there is a regenerative, saving power 
in punishment, is a Romish doctrine—the 
doctrine of Purgatory ; and, like it, overlooks 
the essentiality of the atonement of our Lord 
Jesus Christ. 

We do not believe that the threatening of 
a terrible hell ever converts men to Chris- 


tianity—for virtue is not founded on fear ; 
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nor do we believe that such threatening, if 
inflicted in the future, would make men 
Christians. Neither a hell promised nor a 
hell realized will ever regenerate the soul. 

If sin be the cause of suffering, as Uni- 
versalism acknowledges it is, and if suffering 
be the effect of sin, then, we ask, can the effect 
destroy the cause? Surely, the effect is not | 
greater than the cause; and if suffering be 
the effect of sin, it can not destroy sin, and 
therefore can not be man’s redeemer. 

Evil is the cause of suffering, and the 
cause must be removed before suffering can 
cease. Again, we would ask Universalists, 
does punishment reform and save men with 
absolute certainty here? Nothing can end 
suffering but repentance, regeneration, and 
pardon, through the mercy of God and merits 
of our Lord Jesus Christ. 

But it is claimed by Universalism, that if 
punishment be eternal, then God is the author 


of infinite evil; and if so, then he himself 
Io 
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must be evil. Now, it will be seen that those 
who argue thus overlook the fact that it is 
man, and not God, that evolves eternal evil. 
But it is said that, if a finite being can be 
the author of an infinite evil, then the effect 
can be greater than the cause. 

To which we reply, and we presume it will 
not be denied, that a finite being is capable 
of performing acts whose results will continue 
forever. Certainly a finite being is capable 
of repenting, of exercising faith toward God, 
and of yielding obedience to him; and cer- * 
tainly the results of these acts are eternal. 

The volitional act is the act of the actor 
forever, will belong to him personally and 
exclusively, and can never become the act of 
any other being; and hence its merit or 
demerit, or punishment or reward, is his. 

“©The smallest bark, on life’s fait ahitses ocean, 
Will leave a track behind for evermore ; 


The lightest wave of influence, set in motion, 
Extends and widens to the eternal shore.” 


, 
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SECTION VI. 


AN ARGUMENT BASED, AS IT IS CLAIMED, ON THE 
CHARACTER AND ATTRIBUTES OF GOD. 


Tuis-may-be regarded the most potent ar- 
gument in support of the dogma of the ulti- 
mate and inevitable salvation of the whole 
human family. 

It will be seen by the following quotation 
from Dr. Williamson’s “Philosophy of Uni- 
versalism,” that the Universalist theory makes 
the inevitable salvation of all men a philo- 
sophical necessity—a sequence of God’s attri- 
butes of wisdom, love, and power, bearing the 
same relation to Divine necessitative cau- 
sation that the effect bears to the cause in 
dynamics. He says: 

“Tf, therefore, God is infinite in goodness, it 
is evident that he seeks the highest possible 
good of all his creatures; and that end he will 
reach, if he can. 

“It is plain enough, that a God of infinite 
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wisdom could, if he were so disposed, devise 
a plan which, if carried into effect, would se- 
cure the highest good of all his creatures. . 
Infinite Power could execute the plan thus sug- 
gested by Goodness and devised by Wisdom ; 
and the conclusion is, that so certain as God 
is infinite in goodness, wisdom, and power, so 
certain it is that this plan has been devised 
and will be executed; and thus the highest 
possible good is placed beyond all doubt as to 
the destiny of the race.” f 

It is true Infinite Wisdom had a design in 
the creation of man, for God does nothing 
without a purpose; and as that design must 
have been good, it follows that, not only in 
man’s creation, but in all that God does for 
him, he has in view his highest possible good. 
God is also a being of boundless benevolence. 
His conduct is an emanation from the perfec- 
tion of his whole being. Nothing that is 
unjust or malevolent can flow from such 


an infinitely perfect source; therefore, all his 
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actions must be conducive to man’s highest 
possible good. Man was the production of 
Love; was created in the innate and ever-exu- 
berant benevolence of God. Nor will any 
dispute that he is a being of infinite power. 
But Universalism asks, Did not God know 
that man would bring upon himself eternal 
suffering if the doctrine be true? So, then, is 
he not the author of eternal misery? And, if 
this be true, then is this not violative of his 
infinite attributes of wisdom, goodness, and 
power? But, we ask, did not the same Divine 
Being, who is infinite in knowledge, know, 
when he created man with such vast capabili- 
ties, that the deepest and darkest crimes would 
be committed by men—such as theft, treason, 
murder, and adultery; that the world would 
be filled with sin and misery ; that the groans 
of the dying, the sighs of suffering, the hid- 
eous cries of the demoniac, would come up 
like a simoom over the wastes of time? If he 


did know all this, then, on this same reasoning 
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of Universalism, is not God the author of 
all this? 

How can Universalism, which holds that 
God is all wise, all love, all controlling, har- 
monize this with his nature and character? 
If, because God foreknew all these things, he 
is therefore the author of them; if there be 
no difference between foreknowledge and cau- 
sation, then God is the author of all human 
action ; and, if this be so, then Antinomianism 
is true, and there is no sin in the world. Cer- 
tainly, God’s knowledge of the action of the 
first pair was not the cause of it. 


“They themselves decreed 
Their own revolt, not I. If I foreknew, 
Foreknowledge had no influence on their fault, 
Which had no less proved certain, unforeknown.” 


God’s will is the supreme law of his moral 
government, and he can not will its violation 
without being at variance with himself. This 
will was the natural law of man. Certainly, 
God willed that all should obey it, and be 
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happy. Man was placed under this law, with 
power to obey or violate it. 
“JT made him just and right, 
Sufficient to have stood, though free to fall.” 

We can not see why God was not both wise 
and good in hinging man’s destiny upon his 
own conduct. Indeed, the risk of man’s fall was 
necessarily and inseparably connected with the 
freedom of the will and human responsibility. 
A being whose actions are necessitated can 
not be a subject of desert or blame, reward or 
penalty, and therefore could not be a subject 
of government at all—no more responsible for 
his conduct than is the planet that rolls in its 
orbit, or the apple which, by the irresistible 
law of gravity, falls to the ground. 

‘‘ Heaven wills our happiness, allows our doom ; 
Invites us ardently, but not compels 
Heaven but fersuades, almighty man decrees ; 
Man is the maker of immortal fates !” 
Again - Universalists, in connection with 


their arguments founded on God’s nature and 
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attributes, ask, If we, as earthly parents, 
would not see our children endure great suf- 
fering, if in our power to prevent it, how could 
God, who is all love, permit any of his chil- 
dren to remain forever in misery? 

This argument is not only founded in mere 
sentimentalism, but involves the idea that God 
will either arbitrarily save the sinner, or that 
he will disregard the requirements of his own 
moral government. But, certainly, God will 
not arbitrarily change men in the future. If 
so, then why not arbitrarily change them while 
here? Indeed, it is not reasonable to sup- 
pose that he will disregard the rectitude of his 
government in the future, as he does not in 
this life. To the argument, that, as earthly 
parents would not see their children endure 
suffering if they could prevent it, and there- 
fore God, being infinitely good and powerful, 
will not permit any of his children to be mis- 
erable forever, we reply further, that it totally 


overlooks man’s part to be performed in the 
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work of salvation; makes his salvation de- 
pendent upon Divine action wholly, and not 
in any degree upon repentance, faith, and 
obedience. 

Again: if this argument of Universalism 
be true, then, we ask, would not that Infinite 
Goodness which desires for all men the great- 
est and highest happiness, suggest that they 
be saved from suffering in this life? Did not 
Infinite Wisdom plan this highest good for 
all his creatures? Is his infinite power lim- 
ited here? If not, then why not, on this 
theory, save all men from sin and suffering in 
this world? But to this it may be replied, 
that temporary sin, or evil and suffering, are 
for the highest ultimate good of the creature. 

We reply, then, why did God command the 
first pair, in the Garden, not to eat of a cer- 
tain fruit? Did he forbid an act which, if 
committed, would conduce to the highest good 
of humanity? If temporary sin and limited 


suffering are designed for our highest good, 
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then why did Infinite Wisdom devise a plan 
for their speediest possible termination? Why 
promise a Redeemer who should save his 
people from their sins? Why send him into 
the world to destroy the works of -thée devil ? 
Why commission men to go and preach the - 
Gospel to all nations? Why any effort to 
counteract evil, and save men in this life from 
what Infinite Wisdom designed for their high- 
est good? To do so, were to wage war 
against God’s wise and benevolent purposes 
concerning our race. Let sin and suffering 
alone; for, according to Universalism, they 
are designed for man’s highest ultimate good. 

But again: it is said God has power to 
carry out his purposes concerning man—for 
his power is infinite; that Infinite Wisdom 
and Omnipotence can not be defeated in the 
purpose formed,—therefore, all men must be 
fially happy. 

Dr. Williamson, in the “Philosophy of 


Universalism,” in trying to prove the 
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ultimate salvation of all men on the ground 
of God’s nature and attributes, says: 

“Tf it be not so, there can be but one of 
two reasons: it will be because God could 
not or would not do it. If we say he would 
not, we deny his infinite goodness ; if we say 
he could not, we deny his wisdom or power, 
or both. : . . If a. wise master-builder, 
with all requisite skill and abundance of 
means, undertakes to erect a splendid temple, 
we have no business to assume beforehand 
that the end will be defeat and failure.” 

It is evident that, in all this reasoning, the 
writer totally ignores man’s agency in secur- 
ing his own salvation. If men have no more 
agency in becoming stones in the spiritual 
building of God, or in remaining out of it, 
than blocks of marble have in being placed 
in the material superstructure, or in remain- 
ing in the quarry, then there would be force 
in the illustration and argument offered. But 


it is difficult to see how the completion of .a 
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building composed of mere passive materials, 
is analogous to the completion of a temple 


composed of free moral agents. 


“Not man alone: all rationals, Heaven arms 
With an illustrious but tremendous power, 
To counteract its own most gracious ends,” 

Thus it is seen that the argument of Mod- 
ern Universalism for the ultimate and inev- 
itable salvation of all men, deduced from the 
Divine attributes, leaves out of the question 
entirely the part man himself acts in deter- 
mining his destiny ; renders him incapable of 
being a subjéct of a moral retributive gov- 
ernment, and therefore irresponsible for his 
conduct. It makes the final and inevitable 
salvation of the whole human family the re- 
‘sult of Divine causational necessity. Such a 
theory is not only unreasonable, but inhar- 
monious with Divine methods. 


“ Free in his will to choose or to refuse, 
Man may improve the crisis, or abuse ; 
Else, on the fatalist’s unrighteous plan, 


Say to what bar amenable is man? 
\ 
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With naught in charge, he could betray no trust ; 
And if he fell, would fall because he must ; 

If love reward him, or if vengeance strike, 

His recompense in both unjust alike.” 
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CHAPTER VIE 


MODERN UNIVERSALISM EXAMINED IN THE LIGHT 
OF REVELATON. 


N the last two chapters, we endeavored 

to show, in the light of reason and on 
psychological grounds, the fallacy .of the 
dogma of the inevitable salvation of all men. 
We think the position was sustained, that the 
doctrine can only be maintained, if maintained 
at all, on necessitarian grounds. 

It was also shown that the necessitarian 
theory is contrary to our reason, our experi- 
ences, and the moral consciousness of man- 
kind. It was also shown that the absolute 
certainty of the salvation of all men could 
not be maintained on libertarian grounds, or 
on the hypothesis that the Will will remain 
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free forever; for, admit that the Will will 
never be necessitated or irresistibly controlled 
in the future, and the inevitability of the sal- 
vation of men in the future must, on psycho- 
logical grounds, be abandoned. We also 
noticed the unsoundness of the arguments 
adduced by Modern Universalism, founded on 
what, is termed rational and philosophical 
grounds. 


SECTION I. 


THE EXERCISE OF REASON IN MATTERS OF RELIGION. 


Tue exercise of human reason in matters 
of religion is legitimate, and should not be 
rejected; but still we never should make 
human reason the sole arbiter of truth, instead 
of revelation. 

Indeed, we are not satisfied with the results 
of mere abstract reasoning, in regard to a 
question of such infinite magnitude as that 
of the soul’s eternal destiny. This question 


presses itself irresistibly upon every thoughtful 
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mind. It is not strange that this should be 
the deep questioning of the soul, and that 
men should feel such intense solicitude in 
regard to it. Rather, it would be marvelous 
if we were indifferent in regard to a subject 
of such vast importance. 

We want to know, on Scriptural grounds, 
something in regard to the conditions of the 
future. It does not seem reasonable that 
there would be such intense and universal 
anxiety about this matter, and such innate 
longing to know something certain about it, 
were it not possible for us to know that which 
we so much desire. The profoundest reason- 
ing of learned antiquity could not reach an 
entirely satisfactory solution of the problem. 
It was left for revelation to throw its needed 
light upon it. 


*O come, let us walk in the light of the Lord, 
As it beams from the page of his life-giving Word ! 
*T is a lamp to our feet, and we go not astray 
While we follow the path that’s illumed by its ray.” 
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Aside from all speculative reasoning on this 
great subject, we should inquire, What is 
God’s teaching in regard to it? Weare all 
on our voyage to the spiritual realm, and must 
in a few years pass the threshold of the un- 
seen world ; and it concerns us, whatever may 
be our moral character, to know individually, 
and by the authority of God’s infallible Word, 
what awaits us there. If a man were about 
to cross the ocean to some distant clime, for 
the purpose of making it even his temporary 
home, and if the happiness of that home were 
dependent upon the preparations he makes 
before he sails, he could not be otherwise 
than intensely interested, not only in regard 
to what his condition would be there, but 
also in regard to the essential preparation 
to be made. 

God forbid that the reader should be less 
concerned about things that are eternal ! 

ee Spirit, proud spirit, ponder thy estate, 


If thine the leaf’s lightness, not thine the leaf’s fate ; 
II 
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It may flutter and glisten, and wither and die, 
And heed not our pity, and ask not our sigh. 

But for thee, the immortal, no Winter may throw 
Eternal repose on thy joy or thy woe ; 

Thou must live, and live ever, in glory or gloom, 


Beyond the world’s precincts, beyond the dark tomb.” 


SECTION II. 


“An EXAMINATION OF THE PRINCIPAL PASSAGES OF 
SCRIPTURE IN THE OLD AND NEw TESTAMENTS, 
RELIED UPON AS PROOF OF THE DOCTRINE OF 
THE FINAL HAPPINESS OF ALL MEN. 


UNIVERSALISTS quote, in proof of their the- 
ory, the following language, found in the forty- 
fifth chapter of the Prophecies of Isaiah : 

“Look unto me, and be ye saved, all the 
ends of the earth: for I am God, and there is 
none else. I have sworn by myself, the word 
is gone out of my mouth in righteousness, and- 
shall not return, That unto me every knee 
shall bow, every tongue shall swear.” 

The question to be determined in the inter- 
pretation of this passage is, has it reference to 


the universal spread of the truth of the Gos- 
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pel, the knowledge of Christ in this world, or 
in the future? It must have reference to one 
or the other. It is clear that the invitation is 
given to the inhabitants of this earth. ‘“ Look 
unto me, and be ye saved, all ye ends of the 
earth ;” not ye ends of any other world. Now, 
it can not be denied that those who are to 
bow the knee, and swear with their tongues, 
are those to whom the promise is made and 
the truth communicated, they being the inhab- 
itants of the earth; therefore, it can not mean 
the future. If it does, then we ask Universal- 
ists what they will do with the fact that, after 
the bowing and confessing spoken of in the 
text, the prophet declares, in the succeeding 
verse, that there shall be those who are in- 
censed against him; that is, against Christ? 
There is a vast difference between being in- 
censed and reconciled. The truth is, the 
passage under consideration refers to God’s 
"promise to Abraham, found in Genesis xxii, 


16-18: “By myself have I sworn, saith the 
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Lord, for because thou hast done this thing, 
and hast not withheld thy son, thine only son: 
that in blessing I will bless thee, and in mul- 
tiplying I will multiply thy seed as the stars 
of the heaven, and as the sand which is upon 
the sea-shore ; and thy seed shall possess the 
gate of his enemies ; and in thy seed shall all 
the nations of the earth be blessed ; because 
thou hast obeyed my voice.” It is evident 
that Paul refers to this prediction of Isaiah we 
are considering, when he says, in Romans xiv, 
11: “For it is written, As I live, saith the 
Lord, every knee shall bow to me, and every 
tongue shall confess to God.” 
Again: Universalism, in trying to prove the 
inevitability of a universal subjugation of man- 
kind to God, quotes the following words, found 
in Isaiah lv, 10, 11: “For as the rain cometh 
down, and the snow from heaven, and returneth 
not thither, but watereth the earth, and maketh 
it bring forth and bud, that it may give seed 
to the sower, and bread to the eater: so shall 
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my word be that goeth forth out of my mouth: 
it shall not return unto me void, but it shall 
accomplish that which I please, and it shall 
prosper in the thing whereto I sent it.” 

The Universalist interpretation of this pas- 
sage is, that God’s word or truth will infallibly 
accomplish his purpose, and that his purpose 
is the salvation of all men. But when asked if 
this end is accomplished in this life, they say, 
No: but it will be in the future world. But it 
is evident that this passage can not mean a 
work to be wrought in the future world; for in 
the very next verse the result is given, and 
where it is realized The prophet says: “ The 
mountains and hills shall break forth into sing- 
ing: all the trees of the field shall clap their 
hands. Instead of the thorn shall come up the 
fir-tree ; instead of the briar, the myrtle.” Such 
a construction is forced and unreasonable. 
The truth is, the Hebrew prophets contem- 
plated a universal reign of Messiah upon the 


earth, and a subjugation of all his enemies. 
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The doctrine of the final holiness and happi- 
ness of all men in the future world is not found 
in the Old Testament Scriptures. Indeed, 
Rev. Dr. Williamson, a celebrated Universalist 
divine, from whom we have quoted elsewhere, 
strangely enough, even while adducing the Old 
Testament Scriptures in proof of the doctrine 
of the ultimate salvation of all men, acknowl- 
edges that they can not be relied upon. On 
the sixty-fifth page of his work entitled the 
“Philosophy of Universalism,” he says: 

“The truth is, neither Moses nor the 
prophets knew, or pretended to know, : any 
thing about the state or condition of the 
dead, except this, that they went to ‘sheol) 
which, to human vision, was utterly unseen 
and unknown.” 

Thus, according to this concession of this 
learned expounder and advocate of the Uni- 
versalist faith, so far as a knowledge of the 
future condition of men is concerned, Uni- 
versalism is left, by the Old Testament Scrip- 
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tures, in darkness, at the very threshold of the 


unseen world. 


SECTION III. 


AN EXAMINATION OF THE PRINCIPAL PASSAGES 
FOUND IN THE NEW TESTAMENT, UPON WHICH 
MopERN UNIVERSALISTS RELY AS PROOF OF 
THEIR DOGMA. 


Joun xu, 32: “And I, if I be lifted up from 
the earth, will draw all men unto me.” Uni- 
versalism says this means that Christ will in- 
fallibly draw all men to himself and heaven. 
But, certainly, while there is nothing in this 
sphere of existence, or in the arrangement of 
the Divine government, to prevent all men 
from being saved, there is nothing in God's 
Word to warrant the idea that they will be 
saved arbitrarily, or against their wills. But 
there is much to the contrary. Christ says, 
“Yr will not come to me, that ye might have 
life.” Christ means, in the beautiful and sig- 
nificant passage, “I, if I be lifted up, will draw 
ALL men unto me,” that, after his death and 
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resurrection, by his Word and Spirit he would 
attract both Jews and Gentiles to him. This 
corresponds with Genesis xlix, 10: “ The scep- 
ter shall not depart from Judah, nor a lawgiver 
from between his feet, until Shiloh come: and 
unto him shall the gathering of the people 
be.” It also corresponds with Isaiah xi, 10: 
“And in that day there shall be a root of 
Jesse, which shall stand for an ensign of the 
people; to it shall the Gentiles seek.” 

Another passage used by Universalists is 
recorded in Acts iii, 21: “Whom the heaven 
must receive until the times of the restitution 
of all things, which God hath spoken by the 
mouth of all his holy apostles since the 
world began.” 

Universalism claims that this means the 
absolute certainty of the salvation of all men— 
of all spiritual beings; and that, as such uni- 
versal restoration does not occur in this sphere 
of being, it must be accomplished in the 
world to come. But it must be kept in view 
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that Peter was speaking of the same restitu- 
tion of which the prophets had spoken since 
the world began, which we have shown has 
reference to the new dispensation—the gen- 
eral spread of the light and truth of the Gos- 
pel. Besides, if it be true, as Dr. Williamson 
declares it is, that the prophets knew nothing 
about the condition of the dead, and if it be 
true that Peter is speaking here of the same 
restitution of all things of which the prophets 
spoke, then it can not have reference to the 
future world. 

Again: 1 Corinthians xv, 25, is most tri- 
umphantly dwelt upon by Universalists as 
proof of their doctrine: “For he must reign 
till he hath put all enemies under his feet.” 
Universalism asserts that this means that 
there shall be a universal subjection in love 
to Christ, and that the passage in the one 
hundred and tenth Psalm, where it is said, 
“The Lord said unto my Lord; Sit thou at 
my right-hand until I make thine enemies 
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thy footstool,” has the same meaning—means 
a willing and loving obedience of all enemies 
to Christ. In the one passage, all enemies 
are to be put under his feet; and in the 
other, enemies are to become his footstool. 
Now, if they are living, saved men, then this 
interpretation of Universalism gives them 
rather a strange position—under the feet, a 
footstool of Christ. This is quite a different 
position from what Christ himself says they 
shall occupy: “To him that overcometh will 
I grant to sit with me in my throne, even as 
I also overcame, and am set down with my 
Father in his throne.” (Rev. iii, 21.) “And 
hath made us kings and priests unto God.” 
(Rev. i, 6.) Christ reigning until he hath 
put all enemies under his feet, does not im- 
ply a willing subjection of all his enemies. 
Are the fallen angels, who are in chains and 
darkness, subdued, in a spiritual sense? Are 
devils reconciled because they believe and 
tremble ? 
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Again: Universalists rely very strongly on 
Ephesians i, 9, 10, as evidence that all men 
will be finally restored. This passage reads 
thus: “Having made known unto us the 
mystery of his will, according to his good 
pleasure which he hath purposed in himself: 
that in the dispensation of the fullness of 
times he might gather together in one all 
things in Christ, both which are in heaven, 
and which are on earth; even in him.” 

The thing here which was a mystery, or 
thing hidden, Universalists say, was, that all 
men should be ultimately saved; but we 
think it is evident that the mystery, or hidden 
thing, was, that the Gentiles should be received 
into the Church of God—have equal privileges 
with the Jews, without being obliged to sub- 
mit to the rite of circumcision. This will be 
seen by reference to Christ’s own words in 
Matthew xiii, 11: “Because it is given unto 
you to know the mysteries of the kingdom 


of heaven, but to them’ it is not given 3? that 
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is, it is not given to them to know the things 
concerning the future state of the Christian 
Church, to understand the Gospel plan of 
salvation by which God intends to gather all 
Christians, Jews and Gentiles, into one Church 
under Jesus Christ. 

Certainly, Paul has reference to this in the 
following language addressed to the Roman 
brethren: “For if thou wert cut out of the 
olive-tree which is wild by nature, and wert 
grafted contrary to nature into a good olive- 
tree: how much more shall these which be 
the natural branches be grafted into their 
own olive-tree? For I would not, brethren, 
that ye should be ignorant of this mystery, 
lest ye should be wise in your own conceits: 
that blindness in part is happened to Israel 
until the fullness of the Gentiles be come 
in.” The apostle did not want these Roman 
brethren, these converted Gentiles, to be ig- 
norant of the doctrine of the future restora- 
tion of the Jews. By the term fullness of the 
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times, as found in the quotation from Ephe- 
sians, now under consideration, we are to un- 
derstand the Gospel dispensation, which is 
the consummation of all preceding dispensa- 
tions, the conclusion of the Jewish Church. 
“All things in Christ which are in heaven 
and on earth,” means the Jews and Gentiles. 
This is evident, as will be seen by reference 
to Ephesians ii, 14-17: “For he is our peace, 
who hath made both one, and hath broken 
down the middle wall of partition between 
us; having abolished in his flesh the enmity, 
even the law of commandments contained in 
ordinances; for to make in himself of twain 
one new man, so making peace; and that he 
might reconcile both unto God in one body 
by the cross, having slain the enmity thereby: 
and came and preached peace to you which 
were afar off, and to them that were nigh.” 
But Universalism offers what it deems an 
unanswerable argument for the final resti- 
tution of all things; that is, the ultimate 
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salvation of all men in the future, a passage 
found in Philippians ii, 10, 11: “That at the 
name of Jesus every knee should bow, of things 
in heaven, and things in earth, and things un- 
der the earth; and that every tongue should 
confess that Jesus Christ is Lord, to the glory 
of God the Father.” Universalism claims 
that this passage means that there shall be a 
universal, spiritual, reverential, loving obe- 
dience to, and worship of, Christ. We have 
no doubt that this language means that there 
shall be a universal recognition of Jesus Christ 
in his exalted character, the only Savior of 
man. Even now, devils believe and tremble. 
Nay, more, it may mean universal nature. 
This would agree with the phraseology of the 
ancient Hebrews and nations of antiquity. 
Professor Stewart says: “‘ Things in heaven, 
in earth, and under the earth, is a common 
periphrasis of the Hebrew and New Testament 
writers, for the universe, zo pan or ta panta.” 


We find an example of animate and inanimate 
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things represented as praising God. In the 
ninety-sixth Psalm, it is said: “ Let the heavens 
rejoice and the earth be glad. Let the field 
be joyful, and all that is therein: then shall 
all the trees of the wood rejoice before the 
Lord.” 

We shall notice but one more passage which 
Modern Universalism claims as its stronghold. 
It is recorded in 1 Tim. ii, 3, 4: “ For this is 
good and acceptable in the sight of God our 
Savior; who will have all men to be saved, 
and to come unto the knowledge of the truth.” 

Now, Universalism argues that if God wad/s 
a thing, it is possible for the thing to be done; 
and that he, being all-powerful, can accom- 
plish that which he wills ; and that, inasmuch 
as he wills the salvation of all men, therefore 
all men must infallibly be saved. It claims 
-that the term “ will,” as employed in the text, 
means a purpose, not a mere desire. But cer- 
tainly God willed the continuation of the first 


pair in innocency ; for, according to his own 
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essential nature, he could not have willed other- 
wise. But did they stand? He certainly willed 
that Judas should continue in the faith; but 
did he therefore continue in the faith? God 
has made ample provision for the salvation of 
all men, and invites all men to be saved; but 
he invites them to be saved on the principles 
of faith and repentance. All men in this life 
can be happy. There is nothing in the Di- 
vine arrangement precluding it. The only 
reason why they are not, is found in the free 
agency of man. God never destroys the free- 
dom of the human will. To do so, were to 
disrupt man’s nature. There are some things 
God can not do. He can not make an eternal 
being ; for the act of creating necessarily im- 
plies a beginning, and therefore such a being 
could not be created. God can not violate his 
own essential nature, nor can he be the author 
of sin. , Nor can he violate the principle of 
his own moral retributive government by arbi- 


trarily saving men in this or the future world. 
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Thus we have endeavored to give a fair ex- 
amination of the passages of the Sacred Scrip- 
tures most-relied upon by Modern Univer- 
salists as teaching their doctrine. We do not 
think there is a single passage in the whole 
volume of Revelation which, by any fair inter- 
pretation, teaches the doctrine of repentance 
after death. If there be opportunities of re- 
pentance and salvation in the future, it cer- 
tainly has not been revealed tous. We should 


not be wise above that which is written. 
12 
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CHAPTER VIII. 


MODERN UNIVERSALISM EXAMINED IN THE LIGHT 
OF REVELATION, CONTINUED. 


E endeavored to show, in the preceding 

chapter, that the doctrine of the inev- 
itable salvation of all men is not found in 
the passages of Scripture which Universalists 
most frequently adduce in its support. We 
now propose to offer positive Scriptural proof 
against it. 


SECTION I. 


No AUTHORITY IN GOD’s. WORD FOR THE DOCTRINE 
OF REPENTANCE AND SALVATION AFTER DEATH. 


In Genesis vi, 3, the Lord says, “ My spirit 
shall not always strive with man.” Certainly, 
the influence of the Holy Spirit is essential 
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to the subjugation of the carnal mind of man. 
We should not think Universalists would 
deny this. But if, as it is declared here, it 
shall not always strive with man, then how 
are those with whom it ceases to strive, ever 
to be saved? This text would be without 
meaning if there were no danger that this 
would ever occur. 

In Ismah lv; 6, it ‘ts, said“ Seek “yesthe 
Lord while he may be found. Call ye upon 
him while he is near.” Rab. David Kimchie, 
says Adam Clarke, gives the true sense of this 
passage: “Seek ye the Lord Jdecause he may 
be found. Call upon him Jdecause he is near. 
Repent before ye die; for after death there is 
no conversion of the soul.” If the passage 
has any meaning, it means that there is danger 
that a time may come in the history of the 
wicked man, when by him the Lord may not 
be found. 

-In Ecclesiastes ix, 10, it is said, “ Whatso- 
ever thy hand findeth to do, do it with thy 
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might; for there is no work, nor device, nor 
knowledge, nor wisdom in the grave whither 
thou goest.” 

We will adduce but one more passage touch- 
ing this particular point, and it of itself is 
enough. It is recorded in Matthew xxvi, 24: 
“Woe unto that man by whom the Son of man 
is betrayed! it had been good for that man if 
he had not been born.” 

Now, if the doctrine of Modern Universal- 
ism be true, that there are opportunities for 
repentance and salvation in the future; if the 
time ever will come, in the far-off depths of 
eternity, even after multiplied millions of years 
shall have passed, when the soul shall emerge 
out of darkness and suffering into an endless 
career of progress, joy, and glory,—then it could 
not be said that it would have been better for 


it if it had never come into existence. 
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SECTION II. 


THE CHARACTER AND DURATION OF THE FUTURE 
PUNISHMENT OF THE WICKED. 


As Modern Universalism admits that there 
will be punishment after death, we need offer 
no arguments upon this fact. The questions 
before us now are, What will be the character 
of that punishment, and what its duration ? 

In regard to its character, we will say, it will 
not be azuzhilation. Annihilation means, like 
the Buddhist Nirwana, the annihilation of all 
the principles of existence. It is the cessation 
of thought and consciousness, the total extinc- 
tion of being. Now, if there be found a single 
declaration in God’s Word that clearly and 
positively asserts the ceaseless existence of 
the punishment of the wicked in the future, 
then the thing punished must be coexistent 
with the punishment, and therefore the doc- 
trine of annihilation must be untrue. Christ 


says of the wicked, they shall go into ever- 
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lasting punishment. If annihilation is punish- 
ment, it can only de so while the soul is being 
annihilated ; and therefore, instead of being 
everlasting punishment, would be everlasting 
deliverance from it. | 

But Christ says, the punzshment shall be 
everlasting. This leads to the main question 
before us: What will be the duration of the 
punishment in the future? And while there 
are very many passages in the New Testa- 
ment Scriptures which we think clearly teach 
the doctrine of endless punishment in the fu- 
ture, we shall notice but a few of them. The 
text we have just quoted, will share our atten- 
tion first: “ These shall go away into everlast- 
ing punishment, but the righteous into life 
eternal.” (Matt. xxv, 46.) 

It is well known that the advocates of Uni- 
versalism persistently contend that this-chap- 
ter, like the preceding one, has entire reference 
to the concerns of that generation—the Jews— 
to the impending tribulation ; and that it was 
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fulfilled in the judgment that involved the de- 
struction of Jerusalem. They claim that the 
words in the forty-first verse, “Depart into 
everlasting fire,’ mean, that the emissaries of 
the Jewish hierarchy shall be brought into 
the national judgment; that the word devil, 
or diabolos, is a personification of the impos- 
ture of the Jewish hierarchy; and that the 
everlasting punishment mentioned in the forty- 
sixth verse has no reference to the future state 
or final destiny of man. They hold that the 
aionion punishment here is the long age of . 
deprivation and affliction to which that apos- 
tate people, the Jews, were to be subjected. 
They also claim that the eternal life men- 
tioned has no reference to the future after 
death, but means the confirmed and enlarged 
inheritance of the spiritual reign of Christ, 
which is azonion life to the Church militant. 
Such is the straining, the warping, this 
chapter receives from Universalist expositors. 


But they not only labor to disprove the 
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doctrine of eternal punishment, as set forth in 
this passage, by making it have reference to 
the destruction of the Jewish nation, but they 
try to give it a triumphant refutation on ety- 
mological grounds. It is claimed that the 
English words, everlasting and eternal, in this 
passage, do not truly’ represent the Greek 
work azonios, from which they are translated ; 
that it has, in this connection, a limited signi- 
fication—denotes duration indefinite. We are 
aware that azonios is employed to mean lim- 
ited duration—things that have an end. But 
it has been acknowledged, by the most learned 
scholars, that there is not another word in the 
Greek language which more positively ex- 
presses exaless duration than this one. It is 
the word, too, almost uniformly used by the 
New Testament writers. We have examined 
a great number of texts in the New Testament 
since we commenced this writing, and, in all 
of them, find the same word used to express 
endless duration. 
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We suppose no Greek scholar of any note 
would risk his scholarly reputation by denying 
that the Greek word azon originally signified 
eternal duration. Let us look at the analysis 
of this word. It is compounded of aed, ever, 
and on, being—making ever bemg. Now, 
Christ employs the active azozzos, qualifying 
punishment, and there is nothing in the con- 
nection that gives it a limited signification. 

~It has been said that, when we undertake 
to define the duration “expressed by the word 
in a given case, we must do this by argument 
from the nature of the subject to which it is 
applied. We think this is a correct rule, and 
may be properly applied in the case before us. 
The same word, azonios, or everlasting, qual- 
ifying punishment, is used in the same pas- 
sage to qualify the life of the righteous, We 
will simply say that, while it is evident that 
our Lord, in the preceding chapter, treats of 
the destruction of the temple and the signs 
thereof, the persecutions that should come 
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upon his followers, the apostasy from the 
truth that should occur, the investment of 
the city by the Romans, the calamities of 
_ the times, the total destruction of the Jewish 
polity; and while it is evident that the first 
part of the twenty-fifth chapter, including the 
thirtieth verse, also has reference to the de- 
struction of Jerusalem, it is equally clear that 
the thirty-first and forty-sixth verses, inclu- 
sive, have reference to how God will deal 
with the righteous and the wicked in the 
Judgment of the Great Day. This, we think, 
we shall be able to make plain. It is said, in 
the passage under consideration : “ When the 
Son of man shall come in his glory, and all 
his holy angels with him, then shall he sit 
upon the throne of his glory ; and before him 
shall be gathered all nations: and he shall 
separate them one from another as a shep- 
herd divideth his sheep from the goats, and 
he shall set the sheep on the right-hand, but 
the goats on the left. Then shall the King 
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say to them on the right-hand, Come, ye 
blessed of my Father, inherit the kingdom 
prepared for you from the foundation of the 
world.” Now, it is well understood that 
Universalists insist that all this refers to the 
destruction of Jerusalem, and has no reference 
to the future. We hold there is nothing in 
this description that corresponds with that 
event. Christ is here represented as coming 
in his glory. But can it be said, with any 
degree of propriety; that Christ came in his 
glory when Jerusalem was overcome by Ro- 
man arms, was filled with the groans of the 
dying, and wrapped in dissolving flames ? 
Again: all the holy angels are represented 
as coming with Christ at the time of the 
event referred to. Are we to understand 
these as representing the Roman army—the 
heathen Roman army which Daniel, instead 
of calling holy angels, calls “the abomination 
of desolation?’ Are we to believe, as Uni- 
versalists would .have us do, that Christ 
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sitting upon the throne of his glory, means the 
position he occupied at the time of the world’s 
greatest tribulation ? 

Again: it is declared that all nations shall 
be gathered before him. But, we ask, was 
there any thing in the destruction of Jeru- 
salem, when Christians and strangers fled to 
the mountains, and were scattered, that repre- 
sented the gathering of all nations? 

Once more: if, as Universalists claim, this 
whole scene has reference to the destruction 
of Jerusalem, and if those on the right-hand 
mean Gentiles—or if they mean Christians— 
then, we ask, what meaning or sense would 
there be in the words, “Come, ye blessed of 
my Father, inherit the kingdom prepared for 
you from the foundation of the world 2” 
since it is evident, and needs no proof, that 
the Gentiles, long before this event occurred, 
had been called to the Gospel kingdom ; 
and certainly Christians had already entered 


this kingdom, and would not have been 
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bidden to inherit that which was already their 
possession. 

We will say, in conclusion, on this impor- 
tant passage, that it seems to us that no un- 
prejudiced and enlightened mind can carefully 
examine it without being convinced that it 
refers to the retributions of the future. There 
are numerous texts in the four Gospels, and 
in the writings of the apostles, which corre- 
spond with this passage, and confirm the in- 
terpretation which we have given it; but we 
can do nothing more at this time than merely 
quote a few of them. Paul has reference to 
the same great event set forth in this chapter, 
when he says, in 1 Thessalonians iv, 16: 
“For the Lord himself shall descend from 
heaven with a shout, with the voice of the 
archangel and with the trump of God: and 
the dead in Christ shall rise first.” Christ 
says, in John v, 28, 29: “Marvel not at this 
for the hour is coming, in the which all that 
are in the graves shall hear his voice, and 
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shall come forth; they that have done good, 
unto. the resurrection of life; and they that 
have done evil, unto the resurrection of dam- 


nation,” 


SECTION III. 


MODERN UNIVERSALISM A DANGEROUS DOCTRINE, 
AND LEADS TO INDIFFERENTISM AND RUIN. 


MopERN Universalists especially, have a 
specious mode of reasoning, and well calcu- 
lated to deceive. The doctrine of the final 
and inevitable salvation of all men, whether 
presented in the old or modern theory of 
Universalism, leads to a fearful indifferentism 
in regard to the needed preparation in this 
life for the life to come. It buoys the sinner 
up with false hopes, wraps him in carnal 
security, and invites to licentiousness. Teach- 
ing, as it does, that there will, be better op- 
portunities for salvation in the future than 
there are here, and that Christ will continue 
his work there until every human being shall 
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be rescued and saved, it is eminently qualified 
to produce dangerous procrastination. 
‘¢ Procrastination is the the thief of time ; 
Year after year it steals, till all are fled, 


And to the mercies of a moment leaves 
The vast concerns of an eternal scene.” 


We are not only satisfied that this doctrine 
leads to the neglect of a pure and good life, 
but we are convinced that the doctrine itself 
furnishes a solution of the fact that Univer- 
salism has accomplished so little. Its results 
for a century are before us. What are its 
achievements? what its trophies? In what 
heathen land has it established missions? 
Where are the abandoned characters it has 
reformed? Where is its deep solicitude for 
the conversion of sinners? Where, under its 
preaching, is heard the cry, “ Lord, what must 
I do to be saved?” Does it not give painful 
evidence that it is more anxious to win men 
from orthodoxy than from sin? And yet it 
is called a most -precious faith. Indeed, Dr. 
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Williamson, in his work from which we have 
so largely quoted, devotes a chapter to the 
“Utility of Universalism.” After speaking 
of the glorious assurances of the Universalist 
faith—that it is the only sure foundation of 
hope to the afflicted and bereaved—he says: 

“What is a faith which suspends salvation 
upon certain conditions, and leaves them a 
moral certainty that those over whose de- 
partures they mourn have not complied with 
the conditions? What they want, and what 
they must have, before they can be comforted, 
is the assurance that God saves not by ex- 
ceptions and expedients, but by rules and 
principles that never change; so that, in the 
hands of the ever-loving and ever-blessing 
Father, the interests of one and all are alike 
safe, yesterday, to-day, and forever.” 

Thus, according to the theory, man’s- ulti- 
mate salvation is not dependent upon com- 
pliance with any condition on his part—no: 


not even upon faith and repentance, upon the 
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renunciation of sin—but is equally safe to all, 
and has been forever. Equally safe for Cain, 
the murderer, as for Abel, the murdered ; 
equally safe for Nero, the tyrant, as for Paul, 
the martyr; equally safe for Ananias and 
Sapphira as for Joseph and Mary; and equally 
safe for the most abandoned debauchee and 
malicious human murderer as for the most 
pure-minded and large-hearted, humane and 
devoted follower of our Lord Jesus Christ! 
Modern Universalism antagonizes the most 
positive Scriptural declarations. We give a 
few examples. Christ says, “The wicked 
shall go into everlasting punishment ;” but 
Modern Universalism says they shall finally 
go into everlasting happiness. Christ says, 
“If thy hand or thy foot offend thee, cut 
them off and cast them from thee: it is better 
for thee to enter into life halt or maimed, 
rather than having two hands or two feet to 
be cast into everlasting fire;’ but Modern 


Universalism says there is no such fire. 
13 
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Paul says, in 2 Thessalonians i, 8, 9, of those 
who obey not the Gospel of our Lord Jesus 
Christ, “They shall be punished with ever- 
lasting destruction from the presence of the 
Lord and the glory of his power ;” but Mod- 
ern Universalism says there is no such ever- 
lasting punishment. Paul says, “I keep under 
my body and bring it into subjection, lest 
after I have preached to others I myself 


’ 


should be a castaway ;” but Universalism 
affirms that no one can be cast away forever ; 
that even the devil, if there be such a being, 


shall be finally restored ! 
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CHAPTER IX. 


UNIVERSALISM NOT FOUNDED ON THE SACRED 
SCRIPTURES, AND IS AGAINST JESUS 
OF NAZARETH. 


N trying to sustain the position that Uni- 
versalism is against Jesus of Nazareth, 
we may be regarded by some as severe and 
uncharitable toward Universalists, as they 
professedly occupy a divine basis; but we in- 
dulge a hope that our arguments, when care- 
fully considered by the intelligent and un- 
prejudiced reader, will most clearly vindicate 
the justness of the statement. It must be 
borne in mind that we are not dealing with 
men, but with what they believe. We do not 
presume to sit in judgment on the inner mo- 
_ tives and Christian character of others, nor to 
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carry with us the keys of heaven and hell. 
Many have embraced the specious error of 
Universalism, not because they believe it is 
error, but because they believe it to be truth. 
Convince such persons as these that the 
theory of Universalism is false; that it in- 
trinsically and logically denies the necessity 
of the sufferings, death, and resurrection of 
Christ in order to man’s final salvation ; that 
it reduces the Sacred Scriptures to mere 
myths, and makes the atonement a cheat,— 
and they would abandon it at once. 
Modern Universalism, because of its pro- 
fessions, is liable to be embraced. It teaches 
the doctrine that holiness and happiness are 
inseparably joined together; has a fair relig- 
ious exterior; stands professedly on an in- 
spired Bible; honors Christ ; sings of his 
advent, sufferings, and resurrection ; adores 
his example; érects temples to his name ; 
exalts him, as a teacher, above Buddha, Con- 
fucius, Socrates, Plato, and Aristotle ; places 


7 


- 
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him high above any modern thinker, and ac- 
knowledges him as its Leader, and absolute 
authority in religion. In all this it renders 
itself, though intrinsically false, the more liable 
to be accepted by honest believers in the Bible. 

But while we admit that honest men may 
embrace error, we by no means deem it a mat- 
ter of no consequence what a man believes. 
The theory that it is not important what we 
believe, so we are sincere in our belief, and 
live a moral life, is far from being a Scriptural 
one. Certainly, Paul did not thus divorce 
Christian doctrines from Christian morals. 
This is evident in his exhortation to Titus, to 
speak the things which become sound doc- 
trine. The early advocates of Christian truth 
contended earnestly for the faith once deliv- 
ered to the saints. They were uncompromis- 
ing in their resistance to false systems of 
philosophy. 

Indeed, the doctrine, too frequently advo- 
cated, that just so we are honest in our belief, 
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it is enough, is not only at variance with plain 
Scripture teaching, but it opens up a wide 
avenue through which every form of infidelity 
may enter the Church. It denies the essen- 
tiality of any Christian doctrines, logically 
annihilates all distinction between truth and 
error, and makes a Mohammedan mosque as 
valuable to the world as a Christian temple, 
and the Koran of equal worth with that of the 
Bible. A man may be conscientious in his 
view, and yet be culpable. This is certainly 
proved by the history of St. Paul. He tells us 
that he was conscientious when he persecuted 
the Christians—yes, was conscientious when 
breathing out threatening and slaughter, and 
putting them to death ;. thought it his duty to 
doso, But was he doing right in thus carrying 
out his conscientious convictions of duty? Let 
him answer for himself. Because of what he 
had done, he accused and adjudged himself 
as the chief of sinners, Now, where shall we 
find the guilt of Paul in this conduct located ? 
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We answer, in the fact that he did not seek 
the enlightenment of his conscience; suffered 
himself to be employed, as a destroying agent, 
against a faith into whose claims and merits 
he had never diligently inquired. Like many 
others, his bigotry led him on blindly against 
the new religion. Doubtless he had ample 
opportunities of becoming acquainted with the 
claims of Christianity, had the means of know- 
ing. If, like Nicodemus, he had sought an 
interview with the Savior, or had he listened 
to Stephen patiently, in the knowledge of the 
new system, he never would have been a 
persecutor of the disciples. 

It is our duty to test our opinions, try them 
by the severest logic, bring them into the 
closest analysis, and into the clearest sunlight. 
We should let them go into the crucible, that 
the dross may be removed, and the solid gold 
revealed, 


“ Truth is vitality ; and if the mind 
Be fed on poison, it must lose its power.” 
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Having thus stated the importance of sound 
doctrine, and the dangerous character of error, 
we proceed to show that Universalism is not 
founded on the Sacred Scriptures, and that it 
is opposed to Jesus of Nazareth. 


SECTION 1 


ANY SYSTEM OF RELIGION THAT DENIES THE N ECES- 
SITY OF THE SUFFERINGS, DEATH, AND RESUR- 
RECTION OF OUR LORD JESUS CHRIST, IN ORDER 
TO MAn’s FINAL SALVATION FROM SIN AND ITS 
CONSEQUENCES, IS NOT FOUNDED ON THE Sa- 
CRED SCRIPTURES, AND IS ABSOLUTELY AGAINST 
JESUS OF NAZARETH, 


WE do not mean by the term necessity, as 
employed in the proposition before us, that 
God was compelled by a law higher than him- 
self to redeem man. He is a being of voli- 
tional freedom. To say that his actions are 
the sequence of necessitative causation, and 
that he is capable of doing nothing but what he 
does do, is to say that he is an automatic God. 


By the term vecessity, in this connection, 
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we mean the essentiality of Christ’s redemp- 
tive work in order to human salvation. But 
right here the question arises, was Christ's 
_ redemptive work essential to man’s final sal- 
vation from sin and its consequences? We 
answer, it was, or it would not have been per- 
formed. God, being infinite in wisdom and 
goodness, could not have required that which 
was needless. If he could have pardoned sin 
as a mere arbitrary act, without regard to | 
retributive justice or the constitution of his 
moral government, or had there been in the 
nature of things another mode provided for 
man’s ultimate salvation, then Christ’s work 
was not essential. That which is essential to 
the accomplishment of any thing, can not be 
dispensed with and the thing be accomplished. 
It is clear that the absolute necessity of the 
atonement of our Lord Jesus Christ is founded 
in the nature of the Divine government, and 
the wants of man as an offender against that 


government. 
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God’s government, like himself, is holy, just, 
good, and perfect. Of this government man 
was created a subject, with the capability of 
rendering thereto a willing, loving, and perfect 
obedience, and also of disobeying its require- 
ments. Without this volitional freedom, he 
could not have been a subject of a moral re- 
tributive government at all, nor would he have 
been any more responsible for his conduct 
than are the planets that revolve in their orbits. 
He violated the good and perfect law under 
which he was created, and thereby became a 
sinner, and incurred the penalty of the violated 
law. God could not disregard the rectitude 
of his own established government, To do SO, 
were to contradict himself. He is infinitely and 
absolutely holy, and of purer eyes than to be- 
hold evil. Hence the necessity of Christ’s 
redeeming work. . 

But we will proceed to give direct Scriptural 
proof of the necessity of the sufferings, death 


, 


and resurrection of Christ in order to human 
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salvation. “He is the propitiation for our 
sins: and not for ours only, but also for the 
sins of the whole world.” (1 Johnii,2.) “ For 
when we were yet without strength, in due 
time Christ died for the ungodly. For scarcely 
for a righteous man will one die: yet perad- 
venture for a good man some would even dare 
to die. But God commendeth his love toward 
us, in that, while we were yet sinners, Christ 
died for us. Much more then, being now jus- 
tified by his blood, we shall be saved from 
wrath through him.” (Romans v, 6-9,) “Christ 
died for our sins.” (1 Corinthians xv, 3.) “In 
whom we have redemption through his blood, 
the forgiveness of sins.” (Ephesians i, 7.) 
“Christ also hath loved us, and hath given 
himself for us an offering and a sacrifice to 
God for a sweet-smelling savor.” (Ephesians 
v,2.) “Who was delivered for our offenses, 
and was raised again for our justification.” 
(Romans iv, 25.) Thus, we think, it is plain 
that the death of-Christ was essential, and 
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that it was an atonement or expiation for the 
sin of the world. 

The blessed Redeemer himself, says, in 
Matthew xx, 28: “Even as the Son of man 
came not to be ministered unto, but to minis- 
ter, and to give his life a ransom for many.” 
In Luke xxiv, 25, 26, he says: “O fools, and 
slow of heart to believe all that the prophets 
have spoken : ought not Christ to have suffered 
these things, and to enter into his glory ?” 

After having uttered these words, so full 
of meaning and so expressive of the great 
thought of a suffering Messiah, which ran 
through the bloody ritual of the Old Testa- 
ment and the writings of the prophets, be- 
ginning at Moses and all the prophets, he 
expounded unto his hearers in all the Scrip- 
tures the things concerning himself. In the 
forty-fourth verse, he said unto them, “These _ 
are the words which I spake unto you while 
I was yet with you, that all things must be 
fulfilled which were. written in the law of 
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Moses, and in the prophets, and in the Psalms, 
concerning me.” Then, after opening their 
understanding or enlarging their spiritual fac- 
ulties, he said to them, in the forty-sixth and 
seventh verses: “ Thus it is written and thus 
it behooved Christ to suffer and to rise from the 
dead the third day: and that repentance and re- 
mission of sins should be preached in his name 
among all nations, beginning at Jerusalem.” 
It will be observed that, in these compre- 
hensive passages from the mouth of the Divine 
Redeemer, the necessity of his sufferings, 
death, and resurrection, in order to man’s sal- 
vation, is clearly presented. He also sets forth 
the essentiality of his death and resurrection 
in John xii, 23, 24. He says: “The hour is 
come that the Son of man should be glorified. 
Verily, verily, I say unto you, Except a corn 
of wheat fall into the ground and die, it 
abideth alone; but if it die, it bringeth forth 
much fruit.” It is evident that he here com- 


pares his body to a grain of wheat, and his 
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death to a grain sown and decomposed in 
the ground, and his-resurrection to the blade 
which springs from the grain, and that in this 
comparison he shows the necessity of the death 
of his body in order to its glorification, and 
also the necessity of its glorification in order 
to the accomplishment of his saving work. 

We regard these quotations from Christ as 
axiomatic. They may be justly read, as the 
propositions of Euclid were read by Newton, 
as maxims of self-evident truths, toa plain to 
need demonstration. 

Having, as we think, clearly proved that 
the Sacred Scriptures teach the necessity of 
the sufferings, death, and resurrection of our 
Lord Jesus Christ, in order to man’s salvation, 
we shall now proceed to show that any system 
of religion that denies this great truth is not 
founded on the Scriptures. A system of re- 
ligion is founded on a book when it truly 
recognizes and accepts the leading and essen- 
tial teachings of the book on which it is 
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founded. The religion of the Hindoos is 
founded on the Vedas ; that of the Chinese on 
the compilation of Confucius ; that of the Per- 
sians on the Zend-avesta; that of the people 
of India on the Shaster. The Mohammedans 
found their religion on the Koran, and the 
Christian religion is founded on the Bible. 

A religion denying the existence of Brahm, 
and his three attributes, Brahma, Vishnu, and 
Siva, could not be founded on the Vedas. A 
religion denying the doctrines that human 
nature is good and beautiful, unless obscured 
by darkness and ignorance, or sullied by con- 
tagion of vice; that the best means of restor- 
ing its original luster is the inculcation of 
reverence toward the Supreme Ruler—the 
exercise of justice and kindness toward oth- 
ers; that the indulgence of the appetite 
should be temperate; and that a high respect 
should be paid to parental authority,—could 
not be founded on the Five Books of Con- 
fucius. A religion denying the cardinal 
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teachings of the Book of Laws, revealed on 
a solitary mountain to Zoroaster by Ormuzd 
himself, could not be founded on the Zend- 
avesta. A religion denying the’ authoritative 
religious instructions among the people of 
India could not be founded on the Shaster. 
A religion denying the professed revelations 
of Mohammed, the prophet of Mohammedans, 
and the founder of their religion, could not 
be founded on the Koran. Nor can a relig- 
ion denying the leading and essential doctrine 
of the sufferings, déath, and resurrection of 
our Lord Jesus Christ in order to man’s final 
salvation, be based on the Sacred Scriptures. 
This is emphatically the doctrine of the Bible. 
Without this great central doctrine, which 
runs like a translucent zone all the way down 
through the Mosaic ritual, the Hebrew proph- 
ecies, the writings of the evangelists, and 
those of the divinely inspired apostles; the 
Bible would be a meaningless book. It has 
_ been beautifully said by some one, that 
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“Christ is the center of all religious truth, 
where all its lines converge, as on a focus.” 
Paul says, “ Other foundation can no man lay 
than that is laid, which is Jesus Christ.” In 
Ephesians ii, 20, the Church is declared to 
be “built upon the foundation of the apostles 
and prophets, Jesus Christ himself being the 
chief corner-stone.” As well might it be said 
that theism could be based upon a book 
whose fundamental doctrine is atheism, or 
that polytheism could be legitimately founded 
on a book whose essential doctrine is monothe- 
ism, as to say that a system of religion which 
intrinsically denies the necessity of Christ’s 
sacrificial atonement in order to man’s final 
salvation, is founded on the Sacred Scriptures. 

We shall now proceed to show that any 
system of religion not founded on the Sacred 
Scriptures, is against Jesus of Nazareth. A 
rejection of the fundamental teaching of the 
Old and New Testament Scriptures in regard 


“to the necessity of Christ’s atoning work in 
14 
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order to man’s salvation from sin and its 
consequences, is a rejection of Christ. Any 
system of religion that claims, or argues, that 
man can finally be saved from sin and its 
consequences by any other means than 
Christ’s redemptive ‘work, intrinsically and 
logically denies the absolute necessity of such 
work, and is therefore against Christ our Lord. 

This leads us to notice the second propo- 
sition. 


SECTION II. 


UNIVERSALISM INTRINSICALLY AND LOGICALLY DE- 
NIES THE NECESSITY OF THE- SUFFERINGS, 
DEATH, AND RESURRECTION OF OUR LORD 
JESUS CHRIST IN ORDER TO MAN’s FINAL 
SALVATION FROM SIN AND ITS CONSEQUENCES. 


EXTRINSICALLY, Universalism does not 
deny Christ. Indeed, as we have already 
shown, it attaches great importance to the 
Man of Nazareth. It sets him forth prom- 
inently in its theological and religious works. 
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It regards him as an unrivaled teacher. It 
holds that his great mission was to reveal 
the Father. It talks about his example and 
self-sacrifice, and discourses largely about his 
death. 

But what is its real meaning in all this? 
We answer: it means that Christ, by his 
teachings and example, leads men back to 
the Father; that by his sufferings and life of 
self-sacrifice, he teaches us a life of sacrifice 
for others’ good; that his death was simply 
to confirm his teachings, and for our benefit ; 
and that we have redemption in his blood, 
only because, in consideration of his death, we 
are led to repentance. It denies that Christ 
has done any thing for us, outside of his 
teaching: and glorious example. Like Unita- 
rianism, it ignores the process wrought out 
between the Son and the Father, by means 
of which God can be just, and yet the justifier 
of the sinful. 

Intrinsically, Modern Universalism does 
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deny Jesus of Nazareth. But it may be well 
for us to define what we mean by the term 
intrinsically, as employed in the proposition 
before us. 

It is well known that the Latin word zy- 
trinsecus, from which our word zztrinsic is 
derived, signifies, oz the inside; that is, lying 
in the thing itself—native. 

By the word zutrinsically, as employed in 
its present connection, we mean that a denial 
of the sufferings, death, and resurrection of 
our Lord Jesus Christ in order to man’s final 
salvation from sin and its consequences, lies 
in the inside of the Universalist theory—is 
native—that it adheres in its very philosophy. 

But we will now proceed to the proof of the 
proposition that Universalism intrinsically and 
logically denies the. necessity of Christ’s suffer- 
ings, death, and resurrection in order to man’s 
ultimate salvation from sin and its conse- 
quences. As the principal arguments of this 
system have been set forth and met in the 


UNIVERSALISM EXAMINED, 213 


previous chapters, it will only be necessary to 
restate them. In doing so, however, we shall 
give additional authority. 

1. Universalism denies the necessity of 
Christ’s sufferings, death, and resurrection in 
order to man’s ultimate salvation, in its argu- 
ment that sin and misery carry within them- 
selves the seeds of their own inevitable disso- 
lution, and must bring an end to themselves. 

This is one of the prominent arguments of 
the system we are considering, in support of 
the doctrine of the final holiness and happi- 
ness of all men, and may be found presented 
at length by Rev. Dr. Williamson, in his 
“Philosophy of Universalism,” from which 
we have already made frequent quotations. 
He says: 

“We argue the final triumph of good over 
evil, from the truth that good is self-perpetu- 
ating and immortal, while evil is suicidal. 
There is in the one an inherent and self- 


perpetuating immortality, by virtue of which 
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it shall live while God lives ; and in the other 
there are seeds of dissolution, and it requires 
no more than the working of its own ele- 
ments to insure its destruction.” (Philosophy 
of Universalism, page 52.) 

“Sin tends to misery, and misery to the 
death: of the miserable. Therefore, sin and 
misery, instead of possessing a self-perpet- 
uating power, carry with them the seeds of 
their own dissolution. Hence, sin and mis- 
ery must eventually be brought to an end.” 
(The Universalist’s Book of Reference, 
page 312.) 

Now, it is plain that this argument makes 
man carry, in the depths of his own sinful 
nature, his own redeemer ; and therefore log- 
ically precludes the necessity of Christ’s 
work in order to his final salvation from sin 
and its consequences. 

2. Universalism denies the necessity of 
Christ’s sufferings, death, and resurrection 


in order to man’s ultimate salvation from 


\ 
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sin and its consequences, in its argument 
based upon the Law of Human Progress. 

“Why should this law of progress, which 
has been at work through the ages of the 
past, be presumed to die out, and the world 
come to a dead pause, or face about, and go 
back where it came from? Can any man tell 
why? Surely, all experience points in the 
opposite direction, and bids us hope that a 
work so well begun will be carried on until 
it is consummated in a destiny as glorious as 
the beginning has been hopeful and auspi- 
cious. No matter though the movement be 
slow. Enough it is to be sure it is onward, 
that the law is at work. The end can not 
be doubted.” (Philosophy of Universalism, 
page 36.) 

We find this argument on page 311 of 
“The Universalist’s Book of Reference,” 
clearly stated. In speaking of man, it is said: 
“He is a progressive being, and susceptible 


of very great cultivation, refinement, and 
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improvement. This being the nature of man, 
the period must eventually arrive when he will 
have learned, by his own experience, what 
course of conduct his own interest dictates to 
him to pursue ; and, from his love of happiness 
and dread of misery, he will practice virtue on 
the one hand, and avoid the practice of vice on 
the other.” 

Now it will be seen that, according to this 
argument, man’s salvation is a natural and in- 
evitable result of natural law. Like the argu- 
ment for the self-destructiveness of sin and 
misery, it makes man carry in his own nature 
the infallible means of his own ultimate salva- 
tion, and therefore denies the necessity of the 
sufferings, death, and resurrection of our Lord 
Jesus Christ in order to our final salvation. 

3. Universalism intrinsically and logically 
denies the necessity of the sufferings, death, 
and resurrection of Christ in order to man’s 
final salvation, in its argument founded on the 
nature and design of punishment, 
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It claims that punishment is remedial ; that 
it has an end in view; that that end is the 
reformation and salvation of the sinner; and 
that that end will be attained with absolute 
certainty, and therefore all men will be finally 
and inevitably saved. But it-will be seen that, 
if there is a reformatory, regenerative, saving 
power in punishment, then by. punishment 
can man be saved. This hypothesis, like the 
two preceding ones, utterly denies the essen- 
tiality of Christ’s sufferings, death, and resur- 
rection in order to man’s ultimate holiness and 
happiness. 

4. Universalism, in its argument in favor of 
the inevitable salvation of all men, based, as 
it claims, on the character and attributes of 
God, intrinsically and logically denies the ne- 
cessity of the sufferings, death, and resurrec- 
tion of our Lord Jesus Christ in order to man’s 
ultimate salvation. 

It claims that the creation of man was 
optional with God ; that God, being infinite in 
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wisdom, must have known just how man would 
act in all coming time, and what the result of 
his action would be; and that if he had seen 
that man would so act as to secure his eternal 
misery, then he could not, according to his 
own essential nature of love, have created him ; 
and therefore, according to the very nature of 
God, it is impossible that any one should be 
forever lost. 

We will give the statement of this argument 
entire, as found in Dr. Williamson’s “ Philos- 
ophy of Universalism,” page 13: 

“1. An infinitely good being must be pre- 
sumed to propose the highest possible good of 
his creatures as the ultimate of their destiny. 
There is no conceivable motive why such a 
being should create at all, except only that he 
might do good. The whole is greater than a 
part, and therefore the good of the whole is 
preferable to the good of the part. The good 
sought must be the highest good, or it can not 
meet the demands of infinite goodness. If 
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there is in destiny any possible, conceivable 
good higher or better for man than that which 
God has proposed, then he has preferred a 
lesser to a greater good, and his goodness is 
not infinite. If, therefore, God is infinite in 
goodness, it is evident that he seeks the high- 
est possible good of all his creatures ; and that 
end he will reach, if he can. 

“2. It is plain enough that a God of infinite 
wisdom could, if he were so disposed, devise a 
plan which, if carried into effect, would secure 
the highest good of all his creatures. Any 
error, any mistake involving a failure of the 
plan in any degree, would argue that the wis- 
dom which devised it was not infinite. 

“3. The third step in this reasoning is thus 
taken: Infinite Power could execute the plan 
thus suggested by Goodness and devised by 
Wisdom ; and the conclusion is, that so certain 
as God is infinite in goodness, wisdom, and 
power, so certain it is that this plan has been 


devised and will be executed; and thus the 
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highest possible good is placed beyond all 
doubt as to the destiny of the race. If it be 
not so, there can be but one of two reasons: 
it will be because God could not or would not 
do it. If we say he would not, we deny his 
infinite goodness ; if we say he could not, we 
deny his wisdom or power, or both.” 

We have endeavored to answer this strongest 
and most subtle argument of Universalism, in 
a former chapter, and will only say here, that 
its fallacy is found in the fact that it entirely 
overlooks the facts of the freedom of the hu- 
man will, and that man is responsible for his 
conduct. 

It is plain that, according to this hypothesis 
of Universalism, the eternal loss of the soul 
is an utter impossibility, and is so because 
of the infinite and eternal attributes of God. 
That is, the eternal salvation of all men is an 
absolute necessity, a natural sequence of 
Divine attributes, and could not be otherwise 


If this be true, then nothing has ever been 
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done, or can be done, in order to save man 
from eternal loss, since, according to God’s 
eternal attributes, he could not be exposed to 
such loss ; and nothing has ever been done, or 
can be done, to secure his ultimate salvation, 
for this has been an eternal and absolute cer- 
tainty: therefore it is clear, according to this 
theory, that the sufferings, death, and resurrec- 
tion of our Lord Jesus Christ were not essen- 
tial to man’s ultimate and eternal salvation 
from sin and its consequences. 

Now, if we have proved that any system of 
religion that denies the sufferings, death, and 
resurrection of our Lord Jesus Christ in order’. 
to man’s final salvation from sin and its conse- 
quences, is not founded on the Sacred Scrip- 
tures; and if we have proved that any system 
of religion not founded on the Sacred Scrip- 
tures is against Jesus of Nazareth; and if we 
have also proved that Universalism, intrin- 
sically and logically, denies the sufferings, 
death, and resurrection of our Lord Jesus 
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Christ in order to man’s final salvation from 
sin and its consequences, then the conclusion 
logically and irresistibly follows, that Univer- 
salism is not founded on the Sacred Scriptures, 
and is absolutely against Jesus of Nazareth. 
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CHAPTER X. 


THE VICTORIES ALREADY WON BY CHRISTIANITY IN 
THE CONTEST, AND THE DUTY OF THE CHRIS- 
TIAN FORCES IN ORDER TO STILL GRANDER 
ACHIEVEMENTS. . 


SECTION I. 


THE VICTORIES ALREADY WON. 


S shown in the preceding chapter, Chris- 
tianity, at the very threshold of its intro- 
duction into the world, was met by strong and 
inveterate foes. They were intrenched in 
wealth, learning, and law; and, standing like 
an impregnable wall before the new faith, were 
the proud and subtle systems of Grecian and 
Roman philosophy, the Jewish priesthood, Jew- 
ish hatreds, Roman hostilities, Pagan rites and 


ceremonies hoary with age, prejudices as old 
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as the nations, the popularity of long estab- 
lished institutions, and earthly gains inter- 
woven with established religion. The work 
proposed to be accomplished was a great one. 
It was nothing less than to revolutionize the 
whole civil, social, and religious superstructure. 
The Czsars were to be conquered, their 
throne ascended, imperial Rome subdued, 
subtle philosophies confounded, and the re- 
ligion of the despised Nazarene established in 
the classic lands of Euclid, Aristotle, Solon, 
Lycurgus, Homer, and Virgil. This, too, was 
to be accomplished without the aid of military 
chieftains or the prestige of renowned sages; 
without silver-tongued poets, or masters in 
painting and sculpture. The victories were 
won, the battle gained, and onward moved 
the friends of the Redeemer, with no other 
weapons than light and truth and love, and 
holy, loving, subduing hearts, that Alexanders 
and Czesars could not conquer. Then, in 


the after-ages, the victories continued. The 
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religion of the Bible—of the despised Gali- 
lean—won grand achievements on fields of 
inquiry and skepticism. It passed triumph- 
antly through the age of scholastic opposition ° 
and the ordeal of verbal criticism of the last 
century ; and when the enemies of the Old 
and New Testament Scriptures in England, © 
Germany, and France thought, or hoped, that 
they had shelved the Sacred Volume with the 
myths of the far-off ages, the wonderful old 
Book, written among the cliffs and sands of 
Arabia, the vales and hills of Palestine, in 
the gorgeous palace of Babylon, in the deep 
dungeon at Rome, and on the dreary isle of 
Patmos, in the Afgeat Sea, stood forth with 
largely accumulated evidences of its divinity. 

Christianity has gained grand achievements 
over mighty obstructions. With the exception 
of Palestine, which lay like a thread of silver 
- along the Mediterranean Sea, the whole world 
was wrapped in the folds of idolatrous night, 


at the time of the advent. Classic Greece and | 
Ea 15 
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conquering Rome, as well as China and India, 
bowed down to idol-gods. Now, it is esti- 
mated that the geographical extent of the 
Kingdom of Christ embraces three-fourths of 
the land-surface of our globe. It has gained 
the control of the commerce of the world; 
lifted nations from barbarism ; elevated arts, 
‘science, and jurisprudence; and is the shaping 
and controlling power among almost all the 
nationalities of the earth. It unfurls its flag 
over the most enlightened nations, and as the 
Grecian and Roman civilizations gave way be- 
fore the Christian religion, so are the old civ- 
ilizations atid social systems of even China 
and Japan melting away before the advancing 
Christian forces. 


SECTION II. 


THE DUTIES OF THE HOUR DEVOLVING UPON THE 
FRIENDS OF THE REDEEMER. 


Gop is summoning the world to the increas- 


ing conflict. Never were the Christian forces 
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more loudly called than now to scale the Al- 
pine heights of duty, and never were greater 
preparations needed to meet the enemies of an 
evangelical faith. The field for operation is 
a wide one, embracing civilized and heathen 
lands. The foes to be met-are powerful, and 
their weapons are new and far more potent 
than were ever wielded before against the 
Bible and Christianity. The contest now, be- 
tween Christianity and skepticism, involves 
deeper questions and more difficult ones to 
handle than were ever found in the academies 
of Greece. Strong men, distinguished scien- 
tists, are flourishing their weapons before our 
religion, and, by their arguments touching the 
‘antiquity of our race and the chronology of 
our globe, are trying to invalidate Scripture 
teaching, and thereby subvert the very foun- 
dation of our Christian faith. 

We must not be indifferent to these hercu- 
lean foes, but must meet them, and meet them 


fairly, on their own grounds of contest. The 
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honor of the Bible, the interests of Zion, and 
the highest welfare of entire humanity, de- 
mand this. The thousands of men and 
women throughout Christendom who are im- 
pressed that the Bible and science do conflict, 
and who are trembling before scientific skep- 
tical criticism, also demand it. God demands 
it. We need not fear the contest. The 
closer the claims of the Bible are investigated, 
the clearer is its divinity revealed. We must 
unfold the leaves of the great Stone-book, 
and show that, when they are properly inter- 
preted, they are in perfect harmony with a 
true exegesis of the Divine Records. We 
must show that there is no testimony found 
amid the fossilized remains which invalidate 
Scripture. teaching. With safety may we 
challenge the closest examination of the old 
Egyptian records, and the profoundest his- 
torical researches. We should press the 
rejectors of the Bible to go with us to the 


ruins of ancient Nineveh, to the Valley of 
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the Nile, to the slabs and bas-reliefs of Sen- 
nacherib, and to the tombs and monuments 
of Pharaoh, The antiquarian, in his grandest 
discoveries, finds no contradiction of the In- 
spired Volume, nor is it invalidated by any 
archeological relics. The largest telescope 
ever turned toward the heavens has not pen- 
etrated so far yet into the boundless systems 
of worlds as to find a single refutation of 
God’s eternal Word. We have no fears that — 
the revealments of science will ever prove the 
Bible to be false. 

Then we must meet Darwinism and Pos- 
itivism with appropriate weapons, and unfal- 
tering mental and Christian valor. Great 
preparation and great learning are needed. 
It is for this generation to fight the severest 
battle ever fought on the field of Christian 
contest; and it is for this generation to 
achieve grander victories over mighty foes 
than were ever won since the days of Grecian 
and Roman philosophies. Our forces must 
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be well drilled. We must have careful study 
of the natural sciences, of history, of the 
Greek and Latin languages and their cognate 
tongues. Our ministers must be trained in 
analysis and synthesis, and better prepared 
to meet the forces of modern skepticism and 
infidelity. The Church must prepare its 
young men to meet the great questions that 
startle the world. The times demand this. 
It must be remembered, however, that mere 
mental giants can not vanquish these enor- 
mous and Christ-dishonoring enemies. If we 
would send conquerors in the field, they must 
be nourished on more than scientific knowl- 
edge and psychological philosophy, more than 
historical and theological learning ; they must 
be fed on spiritual aliment. By the bright- 
ness of their lives they must meet the serried 
hosts of God’s enemies, and extend the 
Redeemer’s kingdom. 

But it is not only the duty of the friends 
of Christ to meet and subdue these skeptical 


ONIVERSALISM EXAMINED. 231 


foes of the religion of Jesus, but they must 
gird themselves for the conquest of the 
world. God demands of his people magnan- 
imous and heroic efforts to ~vanquish all 
wrong, and for the disenthrallment of man- 
kind from sin and ruin. It devolves upon 
those whose minds are illuminated by religion 
to hasten on the culmination of the grand 
Battle of Calvary. While such dauntless 
spirits as a Dr. Kane explore and develop the 
wonders of the Arctic world, and reveal its 
marvelous secrets, we, as Christian pioneers, 
should penetrate the frozen regions of the 
moral world, and develop the dormant ener- 
gies, the still more wondrous secrets, of the 
human soul. While Alexanders, Czesars, and 
Napoleons may marshal nations into deadly 
conflict in the realm of matter, it is the 
grand prerogative of the Church of Christ to 
stretch out a scepter of bloodless, peerless 
sovereignty in the realms of mind and spirit, 


and marshal. the successive generations of 
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men into the great Battle of Calvary for the 
world’s redemption. 

No truce is to be proclaimed, and no com- 
promise with Satan’s institutions. We. must 
erect our altars in every habitation of cruelty, 
supplant the faith of Brahma, Vishnu, and 
Siva. Onward we must urge the contest, 
dethroning idol gods, and accelerating the 
new birth of the world. And as the brave 
Pulaski, who came to the aid of the Amer- 
icans in the Revolution, by the word “ For- 
ward!” nerved on the fainting soldiers to 
victory ; and as the Prussian General Blucher, 
by sending this word through his ranks, 
turned the tide of battle at Waterloo, de- 
feating the army of Napoleon, and giving 
victory to Wellington and England, so For- 
warD! should be the watchword along the 
entire line of the Christian army spanning 
the globe. 
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SECTION III. 


THE PROSPECTS AND ASSURANCES OF THE TRIUMPH 
OF CHRIST AND His RELIGION OVER 
ALL His FoEs. 


THE contest, for sixty centuries, has been 
deepening and widening, moving on toward 
its grand culmination, when great Wrong 
shall be destroyed, and when in all lands 
shall be established the beautiful, the true, 
the everlasting Right. The whole succes- 
sional category of great and startling events 
and wonderful improvements may be regarded 
as the grand highway to the world’s redemp- 
tion. God is making the mighty forces of 
nature grand auxiliaries in the spread of 
saving truth. Science is a co-worker with 
the Christian forces. Even the wrath of 
man, as evinced in the writings of skeptics 
and infidels, is made subservient to the onward 
march of Christianity. 

The subjection of the Bible, by infidels 


234 THE BATTLE OF CALVARY. 


and scientists, to a closer analysis and more 
learned criticism than ever before, has led its 
defenders to a more careful and profound 
study of the Sacred Oracles, and to a more 
enlightened exegesis of those passages which 
are in apparent conflict with the teachings 
of science. The Christian world is being 
aroused to great thought. The Bible is shar- 
ing renewed attention of the profoundest 
thinkers of the age. As time advances, it 
deepens its luster, and spreads its area of 
triumph. Christianity shall come out of the 
labyrinth of wild philosophical speculations 
and skeptical criticisms, with new revealments 
of its celestial origin. 

Never were the prospects better than now 
for the triumphs of the cause of the Redeemer. 
Never before had Christendom such facilities 
for the spread of the truth ; never such plans 
for glorious conquest; never poured out its 
means so freely for the enlightenment of 


heathen countries ; and never lifted its stand- 
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ard in so many habitations of cruelty. We 
have the strongest assurances of the com- 
plete triumph of Christ and his cause over 
all his foes. A religion which has proved its 
adaptedness to all the progressive stages of 
human development for nineteen centuries— 
ever up with the tide of human history and 
discovery; a religion whose thoughts pen- 
etrated the hearts of the men of Judea, illu- 
mined the night of ancient barbarism, stirred 
the age of medizval darkness, and which is 
now sending its divine pulsation through the 
life-tide of the- world, constantly unfolding its 
deep and infinite meaning and its transform- 
ing power, must be successful over all oppo- 
sition. A religion which gave civilization, 
freedom, and learning to Europe; which 
planted itself in the American wilds; which 
is sending its mission-vessels. across the 
widest seas, and darting its rays across the 
darkest night; which is elevating arts, science, 


commerce, and governments, repairing decay, 
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and giving .life to nations, and whose current 
is onward with increasing force,—shall cer- 
tainly continue to roll onward, unchanged in 
character, until its banner shall be unfurled 
in every land, and, by its mysterious power, 
even the weapons of steel shall be molded 
into implements of husbandry. 

Other systems of religion have faded away. 
The old Vedantic, as well as the Greek and 
Roman systems, have long since disappeared ; 
later systems are fading; but Christianity 
is a vital, increasing force in the world, per- 
meating the mind and heart of humanity, and 
shall continue to do so until every valley 
shall be vocalized with the grand choral-song 
of the redeemed. Yes: onward shall roll the 
Battle of Calvary, until the wide-spread re- 
bellion against Jesus and his religion shall 
be subdued, and the whole earth becomes 
a Patmos, overhung by the glories of the 
Celestial City. 
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